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‘The Millenarian Dream Continued’:
Foundation Day, Vision 2020 and the Post-Mun

Unification Movement
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Abstract

Drawing on a variety of primary sources and numerous interviews and personal conversations
with adherents from East Asia, Europe and the United States, this paper sheds light on the latest
historical and doctrinal developments in the South Korean Unification Movement, following the
passing of its founder and self-proclaimed Saviour, Mun Son-myong, in September 2012. Recent
personnel changes resulting in the uncontested leadership of Mun’s wife, Han Hak-cha, as well as
the two key events of 2012 and 2013—Mun’s funeral and Foundation Day—will be briefly out-
lined. Concomitant doctrinal alterations in the interpretation of the movement’s integral millenar-
ian vision, fleshing out as ‘Cheon Il Guk 2.0’ and entailing a revised notion of Foundation Day
and the newly launched Vision 2020 scheme, will also be discussed. Ultimately, this paper shows
how the Unification Movement has rendered its executive and theological base apt to preserve its

systemically constitutive millenarian agenda for a post-Mun and post-Foundation Day era.
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Our family, the owner of Cheon Il Guk, pledges to centre on true love, to seek our original
homeland and to establish the Kingdom of Heaven on earth and the Kingdom of Heaven in
heaven, the original ideal of creation' (Family Pledge I).

Foundation Day is a day of cosmic significance that marks a new beginning for heaven and
earth. ... This is a day of liberation, for God and for all humanity (Mun Hyong-jin 2013a).

Introduction

On 3 September 2012, Mun Son-mydng =17, the founder and unconditional
leader of the world-spanning Unification Movement (UM, t’ongil unalong),2 passed
away aged 92 years. His demise heralded organisational, personnel and theological
realignment, and concomitant apprehension of impending decline. Mun’s wife, Han
Hak-cha $F2}#} (b. 1943), who in recent years has risen in political relevance and
members’ awareness, has proved a guarantor of relative stability, especially in the
post-Mun era, despite increasing tensions amid the ‘True Family’ (ch’am kajong
Z+717). Under Han’s tutelage, the UM has perpetuated its millenarian pursuit,
aligning the adherents to the next presumable historic caesura, auspiciously called
“Vision 2020 (pijon 2020 Y] 7 2020), after the completion of ‘Foundation Day’
(kiwonjol 71 A), that is, the ‘last act’ of God’s ‘providence of restoration’ (pokkwi
somni =7/ 2]) as envisioned by Mun. ‘Kingdom-building’, that is, the agenda for
peace, must continue, drawing upon the huge array of UM ventures, which culml—
nate in Mun’s religio-political legacy: the ‘Abel UN’ (abel yuen o} 5-<l),* an
umbrella term, labelling the interplay of numerous organisations and initiatives
under the auspices of the UM, with the shared aim of realising Mun’s vision of the
‘Kingdom of Heaven on earth’ (chisang ch’onguk *’371=7) and, correspondingly,
world peace. In contrast to the actual United Nations or ‘Cain UN’ (kain yuen
7FQ1-f-4l), the Abel UN, as the pun suggests, is deemed ‘able’ to resolve the urgent
problems the international community is facing in the globalised 21st century. Un-
impeded by political stubbornness and egotism, which, it is held, makes the work of
the Cain UN largely futile, the Abel UN is depicted as renewing and, eventually,

1 AYT Fe 98 AL BAES FAda RPEe ol Bae] Frolgdl AR
WPATE AT AL WAk T
the author.
2 There are no exact membership figures. The number provided by the UM over the past decade is given
constantly as three million followers worldwide.
3 For ‘it is not until the knowledge of political leaders, having analytical competence on world affairs, is

his and all other translations into English in this paper are by

united with the wisdom of interreligious leaders, having spiritual insight into the dispensation, that the
world will be able to find the way to true peace’ (Mun S&n-mydng 2010a: 383; Al Al “gAlol] st
RAAS AU A ARAiel A 43 o) 92l kRS A 2Fw AwAEel a5

Fahd W, A 2k Bohe oo A Robd + AL th
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superseding its counterpart and helping to further the UM’s millenarian project, that
is, of releasing humankind from ‘Satan’s bondage’ (sat’an’iii kulle A}E+2] = 2)
(Mun Son-myong 2004). Founded in 2005, the Universal Peace Federation (UPF,
Ch’6nju p’yonghwa yonhap 353 3} <1 &) serves as the organisational backbone
of the UM’s peace project (Mun Son-mydng 2005), manoeuvring on a trajectory
prescribed by the Family Federation for World Peace and Unification (FFWPU,
Segye p’yonghwa t’ongil kajong yonhap A Z1H 85 U 7174 3. The FFWPU
represents the central religious body of the UM. Exactly 40 years after he incorpo-
rated the Holy Spirit Association for the Unification of World Christianity
(HSAUWC, Segye kidokkyo t’ongil sillyong hydphoe Al 7] 7] = nl 5 2 Al & & 3])
in Seoul in 1954, Mun inaugurated this new organisation. The HSAUWC was con-
sequently merged in the FFWPU, whose name is indicative of and should under-
score the movement’s re-aligned doctrinal focus: the family, for ‘[e]ach family,
reflecting the true love of God, is a building block and miniature of the Kingdom’ of
Heaven on earth (Pak and Wilson 2006: 375). The FFWPU, headquartered in Seoul,
supplies the religious underpinnings and ideological incentive for the vast number of
UM enterprises and campaigns. Mun’s salvational status among Unificationists,
elevating him to the role of ‘Lord of the Second Advent’ (chaerimju A% <), en-
abled him, in principle, to exercise control over all the UM’s activities; not least
because major positions were usually filled by close Korean confidants, a modus
operandi not always appreciated by non-Korean followers. Towards the end of his
career, Mun finally settled his succession agenda,4 allowing three of his children to
assume leading posts within the movement.” Mun Hydng-jin ¥& %1 (b. 1979), the
seventh and youngest son, was appointed president of the FFWPU and its Korea
branch in 2008;° Mun Kuk-jin %= 7] (b. 1970), the fourth son, took over the UM’s
multi-billion dollar chaebol #|'H, the Tongil Group (1963, T ongil kiirup 5 ¥ 1)

4 TInitially, Mun Hydn-jin =& 2 (b. 1969), the third son of the ‘True Couple’ (ch’am pubu F5-5-), was
groomed as heir apparent, holding influential offices such as vice-president of the FFPWU (1998-2008),
vice-chairman of the UPF (2005-2009) and president (2000-2008) of the UM’s student organisation, Col-
legiate Association for the Research of Principles (Taehaksaeng wolli yonguhoe WAy 2] A 3]) or
CARP (K’ap’ii 7}*), founded by Mun in 1964. Internal struggles led to Hyon-jin being ultimately dis-
charged from all his official duties.

5 Ongoing severe tensions recently led to the dismissal of the ‘triumvirate’ (Bromley and Blonner 2012: 90),
a development which will be briefly discussed in the following section.

6 A month after the inaugural ceremony, Hyong-jin was replaced as president of the Korean FFWPU by the
North America ‘continental president’ (taeryuk hoejang ™5 %]%) Yang Ch’ang-sik 72 (b. 1953).
Yang himself was replaced a year later by S6k Chun-ho 1= 3 (b. 1944), at the time international vice-
president of FFWPU, but resumed his position from January to October 2013. Sok is the son of Ch’oe
Won-bok ¥+ (1916-2006), who, next to Kim Yong-un 7 %2 (1914-1989), was the major early fe-
male member of the UM, joining the group in 1954. Yang, a close friend of Han Hak-cha, was made inter-
national executive vice-president of FFWPU in December 2012. In September 2013, he was reassigned to
the position of international vice-president of FFWPU, sharing the office with Hwang Yop-chu %%,
who was made responsible for international mission affairs. Yang also serves as international chairman of
the UPF.
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in 2005 and was made chairman of the Tongil Foundation (T’ongil chaedan
Z )" and Mun In-jin #3171 (b. 1965), the third daughter,® became president
of the important United States (US) branch’ of the FFWPU in 2008.'° Receiving the
benediction from ‘True Parents’ in April 2008, Hyong-jin together with his spouse,
Yi Yon-a ©] 19} (b. 1978), were officially declared their spiritual successors (Mun
Son-myong 2008). Mun, visibly weakened by old age, went into semi-retirement
and Hyong-jin quickly took the reins, launching a reform process in order to revive
the religious nucleus of the UM. The Korean branch of FFWPU was heavily reor-
ganised in anticipation of bringing it in line with the thriving sister congregation in
Japan. The new direction effectively targeted the spiritualisation, along with a depo-
litisation, of the actual core business of the UM, that is, religious welfare.!! Reflect-
ing the restoration initiated, the religious key organisation had its name changed
from FEFWPU to Unification Church (T ongilgyo % < 3) in July 2009."? From 2010
onwards, the upcoming Foundation Day, scheduled for 22 February 2013," gradu-

7 The Tongil Foundation manages the assets, worth 1,8 trillion won as of 2011, of Tongil Group and builds
the direct link to FFWPU.

8 Mun In-jin usually appears as ‘second daughter’ because her older sister, Mun Hye-jin &3] % (1964—
1964), died after only a week.

9 In his teachings, Mun has assigned an essential providential role to the US for the growth of Unification
thought (¢’ongil sasang ‘5B A}’3) and the ensuing collective salvational transformation (see Mun Son-
myong 1976). Mun himself spent a considerable period of time in the United States after his relocation
there in 1971.

10 Whilst most of those children who participate actively in the movement are commissioned with leadership
functions largely involving rather worldly affairs, a couple of deceased members of the family are ‘exerting’
considerable religious influence in and from the ‘spirit world’ (yonggye %4 7ll) (see Beverley 2005). Mun
Hiing-jin &% (1966-1984), the second son, after his passing evolved into a central religious figure, be-
lieved to give great support to his father’s mission in the spirit world where, more recently, he has also re-
ceived valuable help from the eldest son, Mun Hyo-jin &%l (1962-2008). His messages are most
prominently channelled through Kim Hyo-nam 71 &' (b. 1952), who is also the main medium for Han
Hak-cha’s mother, Hong Sun-ae &<=°ll (1914-1989). Hong, commonly called by her honorary name ‘Dae
Mo Nim’ (taemonim ™ 5.'2), that is, ‘Great Mother’, is held to aid Hiing-jin to fulfil his divine mandate,
especially by liberating members’ ancestors from satanic dominion in the spirit world. Thanks to her medi-
umistic contacts, in particular to Hong, Kim increasingly rose to eminence within the UM, being highly
trusted by both Mun S6n-myong and, even more so, Han Hak-cha. Kim has been responsible for the plan-
ning and realisation of various significant construction projects in recent years, most strikingly the
Ch’snjonggung % -5 (‘Palace of Heavenly Righteousness’) in Ch’dngp’ydng % 3, the UM’s major re-
ligious site with Mun’s final resting place nearby.

11 In many personal conversations, UM members have pointed out that the path taken would clearly mirror

—_

the general disposition of Mun Hyo6ng-jin, who resembled more a ‘deeply spiritual person’ than a ‘shrewd
politician’. His elder brother, Hyon-jin, was characterised in the opposite way.

12 One year later, the name of the FFWPU international headquarters was changed to Unification Church
World Mission Headquarters (Segye t’ongilgyo songyo ponbu A Al &€ 1L 2 w25 These steps were
not met with unreserved approval at the grassroots level. Some saw them as signifying a departure from the
UM’s comprehensive salvational inclusivism to a more circumscribed exclusivism.

13 This would have been Mun’s 93th birthday according to the lunar calendar (6 January 2013). Mun was born
on 25 February 1920 (lunar calendar: 6 January 1920). Numerology has always been a vital part of Unifica-

tion thought.
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ally moved to be the centre of attention. In fact, members have witnessed a number
of purported watershed events over the years; however, theologically speaking,
Foundation Day was considered the most pivotal, concluding Mun’s mission on
earth. Yet in his speeches Mun remained taciturn and cryptic concerning the per-
ceivable elements of Cheon I1 Guk'* (¢h 'onilguk 31 9 =F) once the foundation had
been set—incidentally, an approach closely followed by Hydng-jin (see, for exam-
ple, Mun Hyong-jin 2013c). Mun’s tone gave rise to numerous speculations among
followers, which were also fuelled by earlier sermons and relevant passages in the
Wolli kangnon Q)7+ (WK, Exposition of the Principle), the UM’s major text.
His death in September 2012, more than five months prior to Foundation Day, is-
sued a formidable challenge to the group in organisational and theological terms.
Put to the test of keeping Mun’s legacy as well as the main motivational agency
behind the Unificationist peace scheme, that is, the millenarian pattern, intact, the
UM has witnessed some remarkable ‘adjustments’. The following sections delineate
the most conspicuous events and developments in the resulting accommodation
process. The following section touches on Mun’s death and ‘Seonghwa’15 (songhwa
*d3}) as well as recent personnel changes. The third section addresses Foundation
Day, its doctrinal basis and official (re-)interpretation. The subsequent section out-
lines Vision 2020, the newly introduced next step to put the religious master-plan
into effect. This paper provides a discussion of the most recent developments within
the UM, based on a close scrutiny of a wide range of textual, audio and audio-visual
original sources as well as numerous personal interviews.

New paths

On 14 August 2012, Mun was hospitalised at St Mary’s Hospital at Seoul’s Catholic
University (Kat’ollik tachakkyo Soul sdngmo pyongwdn 7F& 2 ol 8kl
A& EH {) for severe complications following pneumonia. Knowing of the
gravity of the situation, members worldwide were called to engage in ‘Jeongseong’16
(chongsong 737d) and prayer, whilst high-ranking leaders and Mun’s close-knit
family travelled to Seoul. Over the next two weeks his health slowly deteriorated.
Having been informed by the physicians treating him that Mun’s condition has

14 Cheon Il Guk is the technical term, introduced by Mun in 2001 and thenceforth used by Unificationists
when referring to the idea of chisang ch’onguk or the Kingdom of Heaven on earth (see Mickler 2012). The
notion of Cheon Il Guk contains several semantic layers, ranging from a mindset ingrained in Unification
soteriology to the description of the coming substantial heavenly kingdom and its progressively arranged
building blocks (family—tribe—nation). This paper refers to Cheon Il Guk as the substantial manifestation of
chisang ch’onguk.

15 The Unificationist funeral ritual formerly known as ‘Seunghwa’ (siinghwa < 3}).

16 A technical term specifically coined by Mun and used by Unificationists to mean one’s supreme loving
devotion in both thought and action.
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reached an ‘irreversible state’ (Sok 2012b), it was decided to transfer him to the
UM-owned ‘CheongShim International Medical Centre’ (Ch’dongsim kukche
pyongwon 7 A = A ¥ €1) in Ch’6ngp’yong on 31 August. Finally, on 3 September
2012, Sok Chun-ho, then international vice-president of the FFWPU and president
of FFWPU Korea, announced:

True Father, who manifested on this earth as the Saviour of Humankind, Messiah, True
Parent and King of Kings, and lived a sacred life of true love over a lifetime of 93 years,
shedding blood, sweat and tears for the liberation of God, the salvation of humankind and
world peace, having perfected, completed and concluded his entire providential mission,
passed away on the 17th day of the seventh month in the third year of Ch’ngi'”! by the
heavenly calendar (3 September 2012) at 1:54 a.m. at the CheongShim International Medi-
cal Centre, attended by True Mother and True Children. (Sok 2012a)"®

After a twelve-day mourning period in which his body lay in repose for seven days
in the Ch’0njonggung, the Seonghwa was conducted on 15 September 2012. Some
30.000 to 35.000 people joined the memorial service. Headed by Mun Kwon-jin
= d% (b. 1975), the fifth son, Hydng-jin and Kuk-jin, the cortege (Figure 1)
brought the body, which was laid in a red-golden coffin, to the nearby CheongShim
Peace World Center (Ch’dngsim p’yonghwa woltli sent’d 7 4] % 39 = A1), a
UM-owned stadium and the venue of the main part of the ceremony.

17 The term ch’ongi X1 7] (Foundation of Heaven) indicates the Unificationist heavenly calendar (ch 6llyok
Z1=), which commenced on 14 February 2010 (1 January 2010 according to the lunar calendar) and high-
lighted the final days towards Foundation Day. The heavenly calendar draws on the lunar calendar. On 10
February 2013 (1 January 2013 according to the lunar calendar), the c/’ongi timeline, ending with 31
December 3, was replaced by the ch ‘onilguk timeline, starting with 1 January 1.

18 Q159 745, wl Ao}, ZH4-R, 2] a1 uhgpo] gho = of wel] sk o] 934742 H Aol & 7o}
T =E2 stud sl T, AARESE S8 AR dzE e ool
Folm 7N BE A AE S 94, ¢, kR ahAl o, Y] 3d A 79 179(FoE 3y oA
1A 54k BAZARAANA Folr s} FAU RS0 484 Fhe vl 45 ahA 51T Before
long, a trilingual numerological interpretation of Mun’s date and time of death was published (see FFWPU
2012).
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Figure 1 Three of Mun’s sons—Kwon-jin, holding the portrait, Kuk-jin (left) and
Hyong-jin (right)—lead the casket, carried by an honour guard19

Sok Chun-ho guided the event, Hydng-jin delivered the principal eulogy and Kuk-
jin and his wife, representing True Family, paid tribute to Mun by offering flowers.
Additional orations were given by UM members and sympathisers, including Mun’s
long-time companion and missionary veteran in the US, Pak Po-hiii B}} 3] (b.
1930), Tarsem King (Lord King; 1937-2013), a life member of the British House of
Lords, and Alfred Spiro Moisiu (b. 1929), former president of Albania from 2002 to
2007.%° Collective prayer, an orchestral and choral music performance and a video
tribute to Mun rounded off the two-hour public commemoration, which ended with
Han Hak-cha, family members and selected religious and other representatives once
again offering floral tributes. Thereafter, the Mun family and special guests left for
the final part of the Seonghwa, the so-called Wonjeon (wéonjonsik), the actual inter-
ment ceremony, which took place next to the Ch’6njonggung. Surprisingly, neither
Mun Hyo6n-jin nor Mun In-jin were present that day, which more than ever signified
serious frictions within the family and, accordingly, the upper ranks of the UM lead-
ership. This precarious situation did not improve but, instead, deteriorated noticeably
over the next months, centred largely around those of Mun’s children who have been

19 All images are reproduced with permission of the FFWPU European Headquarters.

20 A country in which the Unificationist mission has been relatively successful lately compared to other parts
of Europe, Albania has been assigned special status for accomplishing Vision 2020. See section on ‘Vision
2020’. King was closely connected with the UM, serving as UPF patron in the United Kingdom. Likewise,
Moisiu contributes as a ‘special advisor’ to the Albanian chapter of UPF.
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found in foremost positions in recent years: Hyon-jin, In-jin, Kuk-jin and Hyong-
jin.2!

The former successor-in-waiting and eldest surviving son, Hyon-jin, was ousted
from power from 2008 once he had made it clear that he was resolved to adopt a
new course for the UM that would go beyond, and in effect downsize, the religious
character of the mission. As a consequence, he was urged to abdicate and eventually
removed from his offices because of his unwillingness to conform with his parents’
directive. The ensuing conflict escalated when Hyon-jin maintained his chairman-
ship of Unification Church International (UCI), energetically backed by his father-
in-law, Kwak Chong-hwan 27 2} (b. 1936), a UM mastermind who, amongst other
posts, served as president of the K-League from 2005 to 2011 and chairman of UPF
between 2005 and 2009. Founded in 1970 by Mun, the UCI’s purpose was to man-
age the assets of various US-based UM enterprises with the objective of assisting the
Unificationist mission.”” By restructuring the board of directors, the UCI loosened
its ties with the UM. In addition, Hyon-jin hived off the UPF-led Global Peace Fes-
tivals, creating an independent entity named Global Peace Foundation under his
regime. Shaken by this ‘insurgency’, which was to bring about a schism of the UM,
Mun passed a declaration in June 2010 outlawing those who would turn against
‘True Parents’” will:

The King of Kings is the one God. True Parents too are the one and only Parents. The peo-
ple of the ten thousand generations too are people of one lineage and the children of one
Heavenly Kingdom. The headquarters of cosmic peace and unity too is the absolute and
unique headquarters. Its representative and inheritor is Mun Hyong-jin. The others [i.e.
Mun Hyon-jin and his followers] are heretics and desolators. The above content is the pro-
clamation of True Parents™ (Mun Son-myong 2010b).

Mun’s public statement could not stem the rising turbulence, which most notably
involved the Brazilian, Mongolian and US branches. Mutual (continuing) lawsuits

21 Han Hak-cha gave birth to 14 “True Children’ (ch’am chanyo 3 #F) of which four, Hye-jin, Hiing-jin,
Mun Yong-jin %4 % (1978-1999), the sixth son, and Hyo-jin have already passed away. Mun Yon-jin
A% (b. 1981), the sixth daughter, has left the UM. Mun Un-jin =231 (b. 1967), the fourth daughter,
and Mun Chéng-jin 7 % (b. 1982), the seventh daughter, are largely inactive, as is, for the most part,
Mun Ye-jin =47 (b. 1960), the eldest daughter. Mun Son-jin =41 %1 (b. 1976), the fifth daughter, re-
joined the group several years ago and, though still without formal position, is becoming more and more
involved in operational business. Similarly, Mun Kwon-jin, the fifth son, has become more active, having
been appointed to a leadership role at the Las Vegas chapter in early 2013. Kwon-jin has recently been
taken under his mother’s wing to grow in his spiritual leadership. Prior to his marriage with Han, Mun fa-
thered a son—Mun Séng-jin =73 %1 (b. 1946), who lives in Japan as an ordinary follower—with his first
wife. His second son, Mun Hiii-jin i3] %1 (1954/55-1969), was born out of wedlock.

22 Companies under the supervision of UCI have been, amongst others, the Washington Times, United Press
International and the seafood distributor True World Foods.

23 BES] £2 9T sk, AR = SR AR, EHRe] Hik § mste] BIRel ., g K]
T ol vk, R PRIHE A A e o) AR B (RS F Mkt = SCF o v & AL
S R o] vk, LU BN A REE O] A ol v



Lukas Pokorny: ‘The Millenarian Dream Continued’: Foundation | 131
Day, Vision 2020 and the Post-Mun Unification Movement

have cemented the front lines as has officially sanctioned theological ostracism.
Drawing on the biblical narrative, Hyon-jin was branded as ‘Fallen Adam’ who had
been tainted by Kwak Chong-hwan, being in the position of Satan and thus opposing
the divine authority of True Parents. The estrangement between Hyon-jin and the
remaining Mun family, in particular Kuk-jin, Hydng-jin and Han Hak-cha, found its
crescendo in the events revolving around Mun’s death, when Hyon-jin was declared
persona non grata. With Mun Son-myong dead, Hyon-jin has reasserted his steely
determination to carry on his peace mission untiringly in order to protect and per-
petuate his father’s legacy and has thereby heavily criticised recent theological
changes—especially ‘True Father’s deification’—advocated by the UM (see, for
example, Mun Hyon-jin 2013). While Hyon-jin continues his crusade against ‘mis-
guided teachings’, one of his internal rivals, Mun In-jin, had herself been outma-
noeuvred. Shortly before Mun’s funeral, she was dismissed from her post as presi-
dent of the FFWPU’s US branch because of an illegitimate relationship with a
member/rock musician, resulting in a child.** Hyodng-jin was charged by his mother
to replace his elder sister, who retired into private life. He was officially appointed
In-jin’s successor on 16 September 2012. However, following an order from Han,
Hydng-jin, evidently not pleased with the mode of communication,” was kicked out
of office after less than half a year on 23 February 2013, just a day after the UM had
solemnised Foundation Day promulgating the onset of a new salvational era. Despite
still holding the position of FFWPU international president, Hydng-jin has been
practically deprived of power, to some degree™ the result of a recent policy shift
embarked upon by Han Hak-cha and the inner circle of the Korean 1eadership.27
Han, who with her husband’s passing officially took direct control over the UM,

24 The couple married in October 2013 and thus were defying Han Hak-cha’s indignation.

25 In his farewell message to the American ‘family’, Hydng-jin expresses his astonishment forthrightly: ‘It
was great to see many of you in Korea for Foundation day! We all did it! We all crossed the finishing line
of the marathon we ran with True Father! I pray that many blessings may be upon you and your families as
we all embark on “post-foundation-day” life! As you know True Mother announced that we will be let go
from our role as president of HSA-UWC America. My wife and I were a little surprised as this is the third
time that we have been “let go of” since Father’s ascension with no prior guidance or explanation given for
the termination. It would be dishonest to say that it does not hurt (again) or baffle us but we have always
had a positive outlook on life and that won’t change! We still move forward as the International President,
knowing God is good and that He is good all the time!” (Mun Hyong-jin 2013b)

26 Ultimately, the reason for Hyong-jin’s abeyance was because he sided with his brother, Kuk-jin, on matters
of family politics, thwarting Han’s schemes.

27 Notable figures exerting a known influence on Han Hak-cha are the ‘court’ medium, Kim Hyo-nam, the
president of FFWPU Korea, Yang Ch’ang-sik, who was made head pastor of the Ch’dnbokkung 3 &
(‘Palace of Heavenly Bliss’) in April 2013, a role previously held by Mun Hyong-jin, and Kim Hyo-yul
7 & &, a long-trusted aide of Mun and Han and current vice-president of the Family Federation Mission
Foundation (FFMF, Kajong yonhap sdngyohoe chaedan 717 $1 341 1 3] 2| ©1). Kim is also a board mem-
ber of the Tongil Foundation, which apportions funds to the religious sector of the UM. The Ch’dnbokkung
was opened in early 2010 in Seoul and serves as the UM’s major church building and international head-
quarters.
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aspires to restore the more outwardly focused character of the movement, counter-
acting HyOng-jin’s strategic vision of emphasising the more exclusivist inner-
religious programme. An explicit indication of this reversion process has been the
recent (January 2013) name change, that is, the return to the previous designation
‘Family Federation for World Peace and Unification” in lieu of ‘Unification
Church’. Apart from Hydng-jin’s disempowerment (which is likely to be only tem-
porary)—he spends his current life with his family in relative seclusion in the US,
reportedly dedicated to prayer and study—various other key positions were filled
with dependable confidants in January and February 2013: Yang Ch’ang-sik (presi-
dent of FFWPU Korea),”™ Mun Nan-ydng %' (b. 1942, vice-president of
FFWPU Korea),”” Song Yong-ch’on 4837 (b. 1957, president of the Japanese
branch of FFWPU), An Yong-sik €F 2] (b. 1957, Europe continental president),
Kim Ki-hun 7! 7]<& (North America continental president) and Chong Chin-hwa “J
%18} (Northeast continental president) to name the most prominent cases. The Korea
factor is salient when it comes to staffing top leadership ranks in the FFWPU in
particular, a trend that is further validated by a brief look at the remaining current
continental leaders: Yang Yong-t’ack &% &) (Middle East), Sin Tong-mo 21§ X
(South America), Kim Tong-u #-5-F (Oceania) and Yong Chong-sik 873 2]
(Asia). Only the Africa continental leader, Otsuka Katsumi & . (b. 1953), is
not Korean but Japanese.30 There are examples of non-Korean members having been
allocated important supraregional positions such as Thomas Walsh,”' the current
UPF president; however, the posts relevant for the core religious domain, that is, the
FFWPU, are almost exclusively reserved for Koreans. The reason for this is on the
one hand the language barrier, as Korean is—and doctrinally endorsed (see WK
I1.6.5, 566-568) as such—the official language in the UM central administration;
and on the other hand ‘cultural incompatibilities’, which could only be overcome
after many years of pertinent ‘exposure’ in the relevant networks. Thirdly, elevation
to the inner core would require a tight bond of trust with members of the inner circle
and, particularly, Han Hak-cha, who naturally governs the UM on the basis of an
absolutist claim as ‘True Parent of Heaven, Earth and Humankind’ (ch ‘onjiin ch’am

28 In October 2013, Yang was replaced by Yu Kyong-sok 73] (b. 1964).

29 Mun Nan-yong also serves as international president of the Women’s Federation for World Peace (WFWP,
Segye p’ydnghwa ydsong yonhap A 7| ¥4 8} of 4d <1 31). Most recently, in October 2013, Yi Kyu-sam ©] 7
4} was appointed vice-president of FFWPU Korea.

30 The Japanese Unification Church (Tditsu kyokai #—#{%3) has been the largest and most profit-yielding
national branch. With a purported 560,000 adherents, it is considered the biggest of the so-called new reli-
gious movements (shinshitkyd #s%#X) that have migrated to Japan. Moreover, next to Korea and the US,
Japan stands at the centre of God’s providence for humankind, according to Unification theology. Most of
the internationally active Japanese leaders, such as Otsuka Katsumi or Tokuno Eiji f8EF55IR (b. 1954),
former continental president of Africa and the Northeast as well as former president of the Japanese UM,
are well trained in Korean.

31 National leadership posts today are largely held by native members.



Lukas Pokorny: ‘The Millenarian Dream Continued’: Foundation | 133
Day, Vision 2020 and the Post-Mun Unification Movement

pumo A Q1 FHE-R) Her salvational role grants Han comprehensive authority
over the UM, which has been unmistakeably carried into effect by Mun In-jin’s
deposition and Mun Hyong-jin’s ‘suspension’ from office. Similarly, the third mem-
ber of the ‘second generation’ triarchy, Mun Kuk-jin, who managed the business
part of the UM, was released from his position as president of Tongil Group and
chairman of Tongil Foundation in March 2013, following a heated conflict with
his mother and UM leaders. This largely involved a series of lawsuits against Mun
Hydn-jin, especially concerning a land development project on Yoiido ¢ 2] %= in
Seoul, and a controversy about financial assets managed by Kim Hyo-nam. Both
Hyodng-jin and Kuk-jin, the latter having returned to the US to concentrate on his
local undertakings that include, somewhat delicately, a Massachusetts-based fire-
arms manufacturer, have had to face growing criticism from the Korean membership
base, mainly on grounds of alleged inadequate leadership and, accordingly, unfilial
behaviour. With Kuk-jin having been removed, the post-Mun UM concluded a rapid
transition by which Han Hak-cha has successfully consolidated her now undisputed
authority, setting out for the next great salvational agenda which attempts, once
again, to pool and reunite the spiritual and personnel resources towards a shared
millenarian goal. Vision 2020 is thought to be envisaged in conjunction with a foun-
dational event, initially conceived of by Mun, and theologically revisited and im-
plemented by Han. The next section elucidates the idea behind Foundation Day upon
which Vision 2020 rests.

Foundation Day

A centrepiece of Mun’s teachings is the unshakable belief in an imminent salva-
tional transformation of humankind (Pokorny 2013), a sweeping passage from a
Satan-bound world of chaos and suffering to a God-fearing paradise of harmony and
bliss. Unificationists espouse the notion that the grand finale of God’s millennia-
long ineluctable providence has been ushered in by Mun. His life and ministry mark
the Last Days (malse & Al|), the time when humankind is beckoned towards salva-
tion.

This age we are living in today is an historic great cosmic era of revolution...in which we
must change history, unite the spiritual realm and the earthly realm and establish the King-
dom of Heaven on earth... God has yearned for since the beginning of time. ...Heaven has

32 Kuk-jin has been succeeded by Pak No-hiii ¥} 3], the younger brother of Pak Po-hiii.
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already proclaimed 13 January 2013 as ‘Foundation Day’. It is the starting point of the
substantial Cheon Il Guk and the day of the foundation®> (Mun Son-myong 2011).

Even though insinuated by the WK (11.6.3, 546-563) and by the settled conviction of
the faithful since the inception of the UM, Mun’s messiahship was not publicly dis-
closed before July 1992. Unificationist tradition has it that Mun, following an epiph-
any of Jesus (yesunim <5=2) during Eastertime of 1935, set out for his divinely
sanctioned endeavour full of ordeals to reclaim God’s homeland (hananim 'tii cho-
guk 3FHE 9] Z37) and cast off the heavy yoke of Satan’s dominion. God entrusted
Mun as the Messiah (mesia Wl Al ©}) to fulfil Jesus’ unfinished mission from two
thousand years ago to bring to fruition the Kingdom of Heaven on earth, that is, to
restore the ‘Garden of Eden’ (eden tongsan || §l-5%F). The Old Testament account
of the ‘human fall’ (ingan t'arak 1 {YEFE) in particular furnishes the repository for
Mun’s theological reflections, which climax in Unification eschatology. God
(hananim SFYUE) qua ‘creator of all existence’ (modiin chonjae i ch’angjoju =&
EA) 9] %2 F7) desired his foremost creation, that is, humankind as represented by
our first ancestors, Adam (adam ©}'H) and Eve (haewa 3 2}), to become his ‘good
object’ (son’iii taesang 2] W), in which he could take delight and rejoice
beauty whilst granting utmost love. Based on the all-underlying cosmic principle of
‘give and receive action’ (susu chagyong 5~5-2F-&), such a relationship between
God and humans would ultimately fulfil the ‘purpose of creation’ (ch’angjo
mokchok 7+ Z=%-%]), by which Cheon 11 Guk would rise for all eternity (WK 1.1.3-4,
44-54). In order to enter this ‘reciprocal relationship’ (sangdaejog’in kwangye
At A1 #A) with God, Adam and Eve were meant to build a ‘four-position
foundation’ (sawi kidae A}$17]1tH), a God-centred constellation of husband, wife
and children. Uniting in God, Adam and Eve would have established an ideal family
and, accordingly, the everlasting Kingdom of Heaven on earth, because ‘in the
Kingdom of Heaven, God’s command is conveyed to all children through the True
Parents of Humankind, causing all to turn towards one purpose’34 (WK 1.1.3, 49-50).
However, the WK reveals that this ‘ideal of creation’ (ch angjo isang 73] ) was
not achieved by Adam and Eve, for the Archangel Nusiel 7*] 9}, that is, Lucifer,
plotting against God, beguiled Eve into consummating a sexual relationship with
him on a spiritual level. Satan’s ‘crime’ (choesang %|73), staining Eve, led to the
‘spiritual fall’ (yongjok t’arak 3% E}F2}) of humankind. Abandoning herself to
despair, Eve seduced Adam and the two entered into a premature carnal relationship,

33 oY, 0% $27h A1 A o] Al AAA] AFA H AU GALE w9 A 9
ARAE Stz B5o], ShbEAAN BRRE A054E o] FALL o A4 FAs} ke
WAFA Fur1yr o o4 A7laAY A% Akl gxyth shse WA 20133 14
13U AR Axs) EReh AAA AAFe) Aol 2, 7] go] Hi o] v 1wl
Ay,

34 A2l ol e shde] Walo] Afe] FREE Eoo] BE A5/ dgHowy v
ahute) 24 ale] Fala A w1 Aot
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sealing the ‘physical fall’ (yukchok t’arak <% €}=)), for ‘Adam, by forming one
body with Eve, inherited all the elements Eve had received from Nusiel as she did’
(WK 1.2.2, 89).35 In theological terms, Adam and Eve created a four-position founda-
tion centring on Satan, subverting the purpose of creation and passing on ‘Satan’s
lineage’ (sat’an’iii hyolt’ong AL+ E&). A ‘world of evil’ (ag’ii segye ©t2

A A) thus unfolded, with humankind set lastingly under Satan’s sovereignty. Unifi-
cation theology explains that past attempts to restore the primordial ‘world of good’
(son’iii segye 212] M| A]) by reconnecting fallen humankind to ‘God’s lineage’
(hananim i hyolt’'ong P2 2] 8 '5) were unsuccessful. Twice God sent a Mes-
siah in order to fulfil His will, that is, the ‘purpose of the providence of spiritual and
physical salvation* (WK 1.4.1, 162), establishing the Kingdom of Heaven on earth.
Whilst Jesus as the ‘second Adam’ failed inasmuch as he was unable to sire children
and thus build a four-position foundation prior to his crucifixion,”” Mun as the ‘third
and perfect Adam’, resuming Jesus’ mission, ultimately succeeded in realising the
conditions for Cheon Il Guk. He did so by performing a broad range of rituals,
which markedly increased in number from the late 1990s, as well as fathering sinless
children resulting from the sacred marriage with Han Hak-cha. The wedding of Mun
and Han on 11 April 1960, theologically interpreted as ‘marriage [feast] of the lamb’
(orinyang honin [chanch’i] ©1 - Y =<1 [ZHA]]) in reference to the New Testament,
constituted the couple’s ‘True Parenthood’ (ci’am pumo Z+5-5.), empowering them
to bestow redemption upon the faithful through the ‘blessing ceremony’
(ch ukpoksik =5 =%]) and, to that effect, to work towards the foundation of Cheon Il
Guk. The blessing has an essential function in Unification soteriology because it
serves as the salvific vehicle necessary to enfranchise subjugated humankind.
Through the purification rite initiates are ‘engrafted’ (chopput’im &) on to the
Messiah and join the ranks of those unsullied by ‘original sin’ (wonjoe 1 ]); on
their shoulders Mun’s messianic kingdom would rise and be maintained. Mun and
Han’s initial blessing is deemed the first culminating point in Mun’s millenarian
project, providing the basic theological nomenclature for further ‘providential’ de-
velopments.”® On 6 February 2003,* the couple staged another blessing ceremony—
programmatically called Opening of the Gate to Cheon Il Guk Marriage Blessing
Ceremony of the Parents of Heaven and Earth (ck ‘onji pumonim ch’onilguk kaemun
ch 'ukpok songhonsik AAF-5d AL 7L 554 E2])—which was to ele-

35 olgd sotel UAE olFozMN Seprt FAAZEYH Tgd B
A

36 .95 (BA) ob-2 A =4 L

37 Unificationists, however, do not claim that Jesus’ mission was in vain since his death on the cross indeed
brought spiritual salvation and laid the foundation for the triumphant history of the Christian faith (see WK
1.4.1, 154).

38 Unification theology refers to the original blessing as the stage of ‘revival’ (sosaeng 4~ 24 )—the officially
used English rendering is ‘formation’.

39 The date corresponds to 6 January 2003 on the lunar calendar, Mun’s 83rd birthday.
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vate their salvational status and capacities even farther (see Yang 2003). The cere-
mony, including the attached coronation ritual, marked the final prelude to the reali-
sation of the Kingdom of Heaven on earth (Mun Son-myong 2003a; 2003b). The
True Parents’ accelerating metamorphosis,40 ritually triggered by this event, is remi-
niscent of a veritable apotheosis, which peaked with the theological interpretation of
Foundation Day—Mun and Han having now become the ‘substantial embodiment of
God’ (hananimiii silch’e P2 2] 2 A)), arriving at the stage of ‘completion’
(wansong $73).

Mun’s targeting of 2013 as a providential turning point slowly began to take
shape in 2005/2006, becoming more focused by 2007/2008 and concretised as ‘D-
Day’ (tidei ©]1 9] ©]) or ‘Foundation Day’ in 2009/2010. From 2010 onwards, Foun-
dation Day came more and more into the limelight. Mun repeatedly accentuated its
momentous significance as the glorious advent of Cheon Il Guk but otherwise re-
vealed little. With less and less time left as 22 February 2013 moved closer, uncer-
tainty and guesswork increased among UM members. Many were in a state of per-
plexity reinforced by Mun’s passing and the relative vagueness of widespread in-
formation coupled with often fervent expectations or hopes based on Mun’s prior
propitious teachings. The Kingdom of Heaven on earth which was to manifest on
Foundation Day would symbolise the substantial conclusion of God’s providence
and the unalterable victory of True Parents.*’ The WK depicts this ‘ideal world’
(isang segye ©]7A| 7A]) as a place devoid of sin and vice (I.1.3, 49) and character-
ised by piousness, true love and peace. Humankind will be united in God and True
Parents, following the ‘heavenly way’ (ch’ondo %1 %) under the guidance of Mun
and Han. Everyone will ‘enjoy a reign of tranquillity whilst rejoicing in true love in
peace and happiness’42 (Mun Son-myong 2011). For Mun, Cheon 11 Guk epitomises
eternal world peace. Mun’s narration offers a specific understanding of this utopia.
The substantial Kingdom of Heaven on earth is visualised as a state of completion
and ultimacy, where the purpose of creation has been perfected and humankind,
numbering more than 300 billion spirits in heaven and on earth (Mun SOn-myong
20006), has attained salvation. The physical and the spiritual realm conjoin, and the
spirits may enter the ‘Kingdom of Heaven in heaven’ (ch’onsang ch’onguk
7 =) residing at God’s side. It is the definite material and spiritual fulfilment
of the UM’s millenarian dream—as presaged by Mun throughout his ministry—

40 Naturally, the incremental divinisation of Mun and Han has gone hand in hand with an augmentation of the
providential narrative, resulting in semantic adaptations of previous events. See, for example, the 2003
blessing ceremony, which was subsequently interpreted as marking the stage of ‘growth’ (changsong “373)
in the evolution of the relationship between True Parents and ‘Heavenly Parent’ (hanil pumonim
3l5 - 5.9). Heavenly Parent is the new name assigned to God following Foundation Day.

Over the last 15 years in particular, the salvific role of Han Hak-cha was gradually enhanced, rendering her
equal to Mun, with whom she now shares the messiahship.

42 . NBHUE el A B Puo FAFE F710 B AYInh,
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where, ‘centring on their original nature, God, humanity and all creation live in har-
mony’.43 Humans, Mun annunciated, ‘will live for all eternity enjoying bliss™* (Mun
Son-myong 2006). His vision of the Kingdom of Heaven on earth marks a final state
of salvation history, immutable and absolute.

With Foundation Day, which for Mun meant the trigger for Cheon Il Guk, pro-
nounced to be close at hand, Unification theology suddenly faced a systemic prob-
lem shaking it to the very doctrinal foundations. Mun’s relatively unexpected pass-
ing five and a half months prior to this most crucial event aggravated the situation
even more. The movement had now lost its key dogmatic authority, who would have
been emically capable of manoeuvring a convincing way out of this apparent doctri-
nal dilemma, by dint of unfettered religious interpretational sovereignty. Disposing
of the millenarian spirit of Unification thought—accepting that Mun’s utopian ideal
would not flesh out on Foundation Day—would eo ipso eradicate the UM’s motiva-
tional identity and its very religious foundation, rendering the group largely uncon-
scious. Accordingly, the UM leadership could not allow the millenarian dream to
end on 22 February 2013, which is why it had to continue with resolving this other-
wise insurmountable obstacle (cf. Pokorny 2013: 181-182). Hence, when Yang
Ch’ang-sik propounded the providential significance of Foundation Day in a well-
received televised address shortly before Foundation Day, though he kept to Mun’s
orotund style, viewing Cheon Il Guk as a unique ‘new paradigm’ (saeroun
p aerodaim M 2272 t}<)) and the ‘new kingdom of the peaceful and ideal
world’ (saeroun p’yonghwa isang segye wangguk M =3 ¥ 3}o| A 7] <=), he
eventually negated the ultimate character of this solemn event by reinforcing the
continuation of the UM’s millenarian zeal towards a new salvational caesura set for
2020 on Mun’s centenary (Yang 2013), that is, 30 January 2020 (6 January 2020
according to the lunar calendar). The systemic relevance of Foundation Day and, as
such, the nature of Cheon Il Guk had to be adjusted—and, without doubt, would
have been even if Mun had still been alive—to break the ‘menacing doctrinal dead-
lock’ and put the millenarian endeavour back on track. Only very cautiously did the
core UM leadership after Mun’s death blue-pencil the meaning of Foundation Day,
which left most members with profound ambiguity before and after this alleged
landmark event. The lack of clarity pervaded not only the grassroots level but
reached the ranks of leaders and church theologians (personal correspondence with
UM leaders and theologians).” To date there is no definite theology behind post-
Mun Foundation Day, which leaves much room for individual interpretation and
varying communal interpretive developments. In essence, Foundation Day is now

43 BEEAQS FAAIL A Q2F el 3 grgo] B
2 A9y

44 4 AAES Bete e A 2 Ay,

45 There have been different perceptions, largely along geographical lines, with Western members in general
resorting intuitively to an expectation of continuing gradualism.
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being seen not as a turning point initialising a final static condition of providential
history, but as the beginning of a progressive and incommutable salvational trans-
formation, the gradual unfolding of ‘substantial Cheon II Guk’ (silch’ejok
ch’onilguk 2 A4 2 A=), According to this view, the Kingdom of Heaven on
earth is understood as a processual phenomenon in contrast to the fixed chisang
ch’onguk notion of the WK and Mun’s previous teachings—a growing Cheon I1 Guk
versus an unmitigated Cheon Il Guk. Foundation Day therefore heralds an incipient
rather than a fully established paradise on earth, a Kingdom of Heaven in statu nas-
cendi. The idea is that after Foundation Day the godly realm starts to spread out
unavoidably, facilitated by the faith and orthopraxis of UM members and guided by
‘True Parents of Heaven, Earth and Humankind’ in the spiritual (Mun Son-myong)
and the physical world (Han Hak—cha).46

This ‘crucial point’ in salvation history was scheduled on 22 February 2013,
10:00 a.m. Korea time as the ‘greatest celebration of the greatest day in human his-
tory’ (Yang and Kim 2013), reportedly attended by 50,000 believers on-site in the
CheongShim Peace World Center (Figure 2)—which also served as the venue of
Mun’s Seonghwa—and followed by three million members in 194 countries via live
broadcast.

on 22 February 2013

46 Yet Mun is believed by many devotees, especially in Korea and Japan, to be able to float freely between the
two realms, already working miracles on earth.
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A bilingual opening address by Yang Ch’ang-sik (in Korean) and Lynne Kim (in
English) (she is a professor at Sun Moon University, sonmun taehakkyo
A&t & al), started the roughly two-hour event, followed by the collective chant
of the newly composed Cheon 11 Guk National Anthem (ch ‘Gnilgukka 2 Q=+ 71).%
Next, Song Yong-ch’0n, president of FFWPU Japan, delivered the ‘report prayer’
(pogo kido ¥.317]%), and Mun Son-jin together with her husband, Pak In-sop
ukQl A (b. 1972), reverently carried in royal insignia—a ‘holy robe’ (songp’o /3 3F)
and a ‘holy crown’ (songgwan “d ¥+)—placing them on Mun’s empty throne for the
subsequent Cheon 11 Guk Coronation of the True Parents of Heaven, Earth and Hu-
mankind (ch 'onjiin ch’ambumonim ch’onilguk chiigwisik 2 =] Q1 FHH-E A=
< $14]). Han Hak-cha, wearing the same royal garment and headgear, then gravely
entered the stadium flanked by 40 couples symbolising ‘groomsmen and brides-
maids’ (tillori 5 2] 2]) and proceeded to her throne ‘tenderly embraced’ by Mun’s
spirit. After she was seated, her two youngest sons, Hyong-jin and Kwon-jin, handed
her two decorated boxes symbolising the authority and power of Cheon Il Guk and
sealing the bond between humankind and God in the burgeoning Kingdom of
Heaven on earth. Finally, she was presented by Kim Yong-hwi** 71 %3] (b. 1928)
with one volume of the Ch onsonggyong” %173 7 (Heavenly Scripture) and a copy
of the P’yonghwagyong™ 3 3}7 (Scripture of Peace), and by one of her grand-
children, Mun Sin-ch’ul =41 = (b. 1999), a son of Mun Hyo-jin, with a regal scep-
tre (ch’onhwangbong 1 3}'%-); the former representing Mun’s teachings and the
latter signifying the authority of ‘True Parents’ in the coming substantial Cheon Il
Guk. The coronation realised the completion stage of True Parents’ blessing
(wansongjok songhonsik €473 74 73 2]) bringing them into a substantial union
with God, occasionally tagged ‘God’s wedding’ (hananim 'ii songhonsik S}'d 2]
’J&2]), and ‘rendering God and humankind [represented by and for the time being
limited to Mun and Han] substantially one”"! (FFWPU 2013b). With her regalia now
complete, Han ultimately proclaimed the beginning of the (unfolding of the) King-
dom of Heaven on earth (Figure 3).52

)
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7,<j—,—7/]—7<] r AnkAl ElH A o] WA 83 YU Note the minor syllabic changes compared to
the version glven in FFWPU 2013a. For the English version with its different lyrics, see FFWPU 2013c.

48 Kim Yong-hwi, who was among the three couples blessed in 1960 ahead of Mun’s own blessing with Han,
has been a leading figure in the UM for almost 60 years. He was representing blessed UM members.

49 The multi-volume Ch 'onsonggyong contains thematically arranged selections of True Parents’ speeches.

50 The P’yonghwagyong is the collection of Mun’s peace messages.

51 ... 3 3 Q1zke] AAA o= dfur) HU

52 “Today on 13 January 2013 I proclaim the first year of Cheon Il Guk’ (25 2013 1€ 13¥ S 7|8}
Ad= AddE AxFoh.
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Figure 3 Han Hak-Cha at the Cheon Il Guk Proclamation (ch ‘onilguk sonp’o d & =
1 3, wearing the royal insignia as True Parent of Heaven, Earth and Humankind™

Han left the stage and Debbie Remengesau, First Lady of Palau, gave the congratu-
latory address. Thereafter, a short video, mainly dedicated to True Parents’ salva-
tional achievements, flowed into the second main part of the event, the Cheon Il Guk
Foundation Day Registration Blessing Ceremony (ch’onilguk kiwonjol ipchok
ch'ukpoksik L= 7194 §% FE2]) conducted by Han, who re-entered the
stage in a more casual outfit. The ritual was supposed to renew all blessed families
as ‘direct descendants’ (chikkye chanys 2 A|AF) of God’s lineage (FFWPU
2013b). Foundation Day slowly came to a close with another congratulatory speech
given by an international guest and long-time sympathiser—Dennis Hastert (b.
1942), former Speaker of the United States House of Representatives from 1999 to
2007—a choir and a dance performance. The event concluded with three collective
jubilant cheers of ongmanse < *+A| (hurrah) led by Kim Ki-hun, the North America
continental president. In hindsight, notwithstanding the flowery and spectacular
interpretation and the large-scale impassioned solemnisation of Foundation Day, the
immediate and insistent shift of attention to the next item on the millenarian agenda,
Vision 2020, led to the significance of this often stressed ‘one-time event’ effec-
tively being considerably downgraded. The next section summarises the central
ideas behind the UM’s latest millenarian goal.

53 A part of the Foundation Day emblem (kiwonjol embiillem 719074 <)5-3) can be seen in the upper right
part of the photograph. For the emblem and its symbolic meaning, see the Appendix.
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Vision 2020

The Coronation Ceremony at Foundation Day finalised Han Hak-cha’s spiritual
evolution and ritually acknowledged her supreme and infallible authority. In theo-
logical terms, Han became substantially one with Mun and the two became substan-
tially one with God, rendering Han God’s mouthpiece—a divine avatar so to
speak—in the physical world. Her newly acquired superior status vested Han with
the unconditional power to directly control the UM’s advancement in the ‘provi-
dence’ (somni /3 2]), and now making her capable of ‘legitimately’ depriving the
‘unfilial’ sons—Hyong-jin and Kuk-jin—of their mandate, which was awarded by
Mun. The terminology used by the UM leadership causes a degree of confusion
among some followers (personal conversation with UM members) because Mun is
held to have finished God’s providence, as he allegedly declared emphatically on his
deathbed, so why had there to be a continuation of providence?’*Evidently, this
bears on the enacted (re-)interpretation of a now dynamic Cheon Il Guk, which
sprouts slowly, provided ‘kingdom-building’, that is, the Unificationist millenarian
effort, does not cease. In this respect, one could reason, that rendering further ‘king-
dom-building’, the prerequisite for the substantial manifestation of Cheon I Guk
virtually invalidates the ‘salvational automatism’ ushered in by True Parents through
Foundation Day; that is, the certainty that through Foundation Day Satan’s future
machinations will be unavailing, enabling humans to achieve salvation unimpeded.
Mindful of these and other apparent doctrinal contradictions, the official narrative
undergirds the view that Mun’s and Han’s approach are two perspectives on the
same opaque truth. The ensuing underlying epistemological question of the reason
for this ambivalence against the background of the True Parents’ substantial merger
with God, is, however, omitted.” With Mun having accomplished his divinely as-
signed task prior to his ‘ascension’,56 Han inherited her husband’s salvific responsi-
bilities, which she directed to another objective following the beginning of Cheon Il
Guk. Her new millenarian project—which abroad is at times programmatically
dubbed ‘2020 Project’ or ‘Project 2020°—took form in a rather chary fashion soon
after Mun’s Seonghwa and before Foundation Day.

Today, Han is presented by the UM leadership as putting her husband’s theoreti-
cal scheme for the post-Foundation Day era into practice. Her ministry shall concre-
tise Mun’s millenarian dream. Vision 2020 is envisaged as a strategic framework for

54 Countering this objection, the UM leadership introduced a distinction between completed ‘vertical’ and
starting ‘horizontal providence’, the former focusing on True Parents and the latter centring on ‘new tribal
messiahs’ (sinjongjok mesia 21& < W A] o}, that is, ordinary members who have fully internalised Mun’s
teachings through engaging in missionary work (with an initial focus on their immediate surroundings). It is
their duty to effect a ‘restoration’ on a national level.

55 In this respect, it is also surprising that Han is reportedly regularly consulting with Mun in the spirit world,
despite having achieved substantial unity with him (and God).

56 Usually, Mun’s passing is emically addressed in English as ‘ascension’.
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this concretisation. At the same time, it is the next decisive step in the UM’s mille-
narian programme visualised and vigorously put forward by Han. The overarching
aim is to gather together and bring into line the full range of economic’’ and human
church resources to revitalise the Unificationist mission. Accordingly, the main em-
phasis in bringing about the ‘settlement [that is, the completion] of substantial
Cheon Il Guk® (silch’e ch’onilguk chongch’ak 22 ) 4 L= A 2}) by 2020 is put on
proselytising at the grassroots level. At its core, Vision 2020 rests on the firm expan-
sion of the foundation to accelerate the salvational dynamics of Cheon Il Guk. Only
then can the target of ‘restoration’ (pokkwi ¥ 7]) on the national level be accom-
plished. At this point UM leaders stress the pragmatic bottom-up aspect of Han’s
vision, for ‘restoring the nation” means to recruit a ‘critical mass’ of new adherents
through individual missionary work in the field—backed by newly emphasised
home church or ‘Hoon Dok Hae’ (hundokhoe &5 3]) activities—to enable Unifica-
tion thought to impact on the wider society and domestically turn the tide in favour
of the UM’s ideology. A country whose spirit is entrenched in the Unificationist
worldview is so restored and manifests as a substantial Cheon Il Guk. Large-scale
witnessing activities—thereby producing new tribal messiahs, that is, charismatic
individuals well trained in Unification thought and imbued with a missionary pas-
sion, who enthusiastically spread the word—are the indispensable means of realising
Vision 2020. The mobilisation of the membership base—a veritable revival of the
witnessing campaigns of the early days—is given foremost precedence.”™ To create a
domino effect in terms of disseminating the salvational message, the UM has set a
focus on 23 ‘strategic nations’”’ (chollyak kukka 71 =7 7})—allegedly chosen by
Han—where the goal of national restoration, leading to global restoration, has to be
attained as a priority, based on the combined determination of the international Uni-

57 Addressing UM-affiliated business leaders, Han underscored the inextricable link between the religious and
the economic domain within the UM: ‘If the church organisation belongs to the mind, the business organi-
sation corresponds to the body. Mind and body cannot be separated. They must become one, right? Hence,
both organisations the [religious core] association and the [T’ongil] Foundation must become one. More-
over, the body must be healthy. The body must be healthy, work diligently and complete its responsibility
in order to positively assist the work of the mind’ (23] Z2]2 vlgol &3ttpd o)A 7| A 7] #
24L& Foll dgHl e nhs 52 9old o flola. surl HojoF He. a¥sz? A Y3
243 A 242 sz Hojof Hla. aglar go] ARsjor e, wol AR D& dAd
A A LS | A whgro] 3tarx) gk Aol A5 &3l oF 8 Han 2013).

58 The ‘member-centric’ (sikku chungsim ) --%4]) paradigm meets general approval among members,
however, criticism has been raised by some that instead of the announced new bottom-up approach, the old
and much criticised top-down approach still remains prevalent (personal conversation with UM members).

59 These include Korea, Japan, the United States, the Dominican Republic, Nepal, the Philippines, Taiwan,
India, Thailand, Albania, Brazil, Paraguay, Costa Rica, Solomon Islands, Vanuatu, Palau, Benin, Congo-
Brazzaville (Republic of the Congo), Democratic Republic of the Congo, Burkina Faso, Cote d’Ivoire,
Mongolia, and Moldova. Particularly in Europe, concern has been voiced regarding the composition of the
strategic focus countries, especially the fact that Albania and Moldova have been included, while major
European communities have been put in the second category of ‘providential nations’ (somni kukka
’d 2] = 7}). The list is not final and subject to change after an evaluation period of several years.
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ficationist community, and especially of a further 20 auxiliary providential nations.”
The top three strategic nations—Korea, Japan, and the US—being at the heart of
God’s former providence of restoration, shall spearhead Han’s millenarian venture.
Once these strategic nations are restored, a global triumph of the Unificationist faith
is considered to be inevitable. In theological terms, the conditions for a sweeping
missionary success should actually already be laid owing to True Parents’ efforts
culminating in Foundation Day, after which failure should be impossible (see above).

Whilst post-Mun Foundation Day marked the beginning of the unfurling of the
substantial Kingdom of Heaven on earth, Vision 2020 points to the time when this
process should (ideally) be completed. In 2020, Unificationsim should thus become
the principal faith on a global level—°*' but most importantly in (South) Korea. To
reach this goal, in addition to proselytising, widespread political engagement is also
deemed imperative; a strategy already pursued by Mun. The actual implications of
the completion of a substantial Cheon Il Guk by 2020 (let alone of its potential fail-
ure given that the timeframe of less than seven years is indeed rather tight) are not
being publicly addressed and remain nebulous. It is noticeable that the epic termi-
nology used in conjunction with Vision 2020 is largely a repetition of the well-
known millenarian narrative of previous events, especially Foundation Day. How-
ever, other than the latter, Vision 2020 does not entail any finality or coerciveness of
events in the fulfilment of the UM’s millenarian hope. The last step towards a ubi-
quitous substantial Cheon Il Guk will in effect not necessarily be made by 30 Janu-
ary 2020. Instead, despite its fanfare, Vision 2020 appears rather as an ambitious
‘development proposal’ faring in the providential natural growth trajectory towards
the much-cited ultimate millenarian goal than as the grand finale itself (though that
would of course be desired). With Vision 2020, the UM leadership seems to have
made sure that it has from scratch a more reasonable expedient at hand for continu-
ing its millenarian dream beyond 2020 and will not again fall prey to doctrinal im-
broglio.

60 These include Canada, Malaysia, Italy, United Kingdom, France, Germany, Switzerland, Panama, Uruguay,
Argentina, Mexico, New Zealand, Australia, Israel, Kenya, Zambia, Nigeria, Russia, China, and Ukraine.
The exact composition of both categories has slightly changed since their promulgation.

On 5 May 2013, the UM staged the World Worship Service and Kick-off for the Victory of Vision 2020
(Vision 2020 siingni’riil wihan segye ch’ulchong yebae Vision 2020 %25 213+ AAZE7G ) at
CheongShim Peace World Center, an event that served to publicly launch the Vision 2020 project. At the
end of the ceremony, all the blessed members of the movement were sworn to the Blessed Families” Reso-
lution for the Victory of Vision 2020 (pijon 2020 siingni riil wikan ch’ukpok kajong kyoriimun ¥] % 2020
8 & 9%t F5714 A9it). The ending words of article 1 of this resolution indicate the global aspira-
tion of Vision 2020: ‘We are resolved with all our might...to settle a substantial Cheon Il Guk in every na-
tion centred on the providential nations and the strategic nations by 2020 (...20201d 7} %] 41 2] = 7}<}
A7t AR BE I71E A4 ddxor Faste o T4 o 28 2 Yu
2013).

6

—_
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Concluding remarks

Mun’s millenarian legacy has seen some striking adaptation since his passing in
September 2012, and in the wake of this an upheaval at the managerial level that has
quite delicately involved the three most powerful of Mun’s children in formal office,
with two—Mun In-jin and Mun Kuk-jin—axed from their positions and one—Mun
Hyong-jin, Mun’s inaugurated heir—neutralised for the time being. Rising from this
internal turmoil as the Caesarian ruler endowed with divine authority, Han Hak-cha
successfully passed through a period of re-consolidation in which the UM under her
control adjusted the Unificationist millenarian pattern to her grand (or blue-sky?),
yet manageable, vision of a new great awakening of the membership base which will
collectively work towards the prolongation of Mun’s messianic spirit. In the last
decade the UM has saliently reconnected to its Korean identity and, expedited by
Han’s leadership, is now increasingly showing its verve in the Korean context.

Generally, the UM under Han’s leadership has not been navigating an entirely
new course since Mun’s death, whether in the rhetorical and motivational or in the
strategic sphere.62 Only the doctrinal framework has been lastingly rendered to fit
the post-Mun and post-Foundation Day age. That is to say, on the one hand, Han has
been theologically elevated to be the fully fledged successor of Mun, both sharing
God’s substantial self.”> On the other hand, the meaning of both Cheon Il Guk and
Foundation Day, the key notions in Mun’s millenarian blueprint, have been modi-
fied to allow for a perpetuation of the UM’s pursuit for world peace under the reign
of God or, since recently, the Heavenly Parent.

This doctrinal flexibility, though established at the expense of systemic conclu-
siveness, guarantees the permanent institutionalisation of a millenarian momentum,
which might therefore easily be utilised, if necessary, in the post-Vision 2020 era. If
the aspiring undertaking of national and global restoration should eventually fail,
this would mean that the substantialisation of Cheon Il Guk still requires more time
to be completed and, concomitantly, another numerologically sound period of time
to engage in ‘kingdom-building’. Han Hak-cha’s institutionalised charisma has been
steadied but is not likely to outlive her own ‘ascension’ for long without an ‘appro-
priate’ successor of which a ‘repenting’ and refined Hyong-jin might be the obvious

62 In terms of strategy, Han, like Mun before, is keenly aware of the need to get the UM to join the political
discourse and to set up decision-makers among the elite in order to achieve a more effective spread and im-
plementation of Unification thought and thus to hasten it. The emphasis on the significance of home church
activities including the tribal messiahship is a natural continuation of Mun’s work and a response to the re-
cent turbulent developments. The declared intention to strengthen the foundation, giving more responsibili-
ties to members on the grassroots level, is still largely felt by many followers to be a hypothetical statement
yet to be enforced. In terms of rhetorics and motivation, speeches and publications do not differ substan-
tially from before, but reiterate the well-known topoi and religious vocabulary.

63 Since Han dwells in the physical realm being in charge of worldly affairs, her newly gained status theologi-
cally outpaces even Mun'’s spiritual position whilst he was still alive.
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choice.* In any case, it has to be seen how the UM will cope with the dramatic chal-
lenges of a post-Han era, which it has inevitably to face sooner or later.

64 Other potential candidates are Mun Son-jin and Mun Kwon-jin.
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APPENDIX

The Foundation Day emblem

The emblem’s colours are blue and gold, representing ‘heaven’ (hanil 3}5) and
‘sacredness’ (sinsongham 2173 3}) respectively. The symbol at the centre is the
FFWPU’s logo depicting a harmonious family centred on God, that is, the Four
Position Foundation, encompassed within the outer circle by the cosmic principle of
susu chagyong (give and receive action). In this context the FFWPU logo signifies
the ‘heavenly world’ (ch’'onsang i segye 17¢2] A| 7)), indicating a sacred exist-
ence bestowed with the authority of heaven. It further symbolises True Parents’
Cheon Il Guk Coronation, the start and unfolding of the substantial Cheon Il Guk,
and the Registration Blessing Ceremony of all blessed couples. Below are a phoenix
(ponghwang -3) and a crane (hak S}) flying high in the clouds, representing re-
spectively a sacred existence and True Parents. The Chinese characters read
kiwénjo'éS%jT:’Eﬂﬁ, of which ‘Foundation Day’ is the English translation (FFWPU
2013b).

65 The official Korean explanation reads: FJAFQl RE|H &= 2148 EAE T8t &3 FH 29
ARl g 8t B3 o] F Fol stEs U B T S s b8 S ot
7HAF FA ol e o= M AAE Y= Xo® sl S Fowke Ng%
EAAE AR FULE o= shhE St A R o] At 71 o] ou & -2
W3 FRREY] dds SA43 A A5 ARFHEE, HAA) FREHORTH W
RE FE7M4 JAFHS A, AR gdsta dFUT F A stss Eike
FZF 3 AGTE HAFE FAORE A HASF U
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LIST OF ABBREVIATIONS

CARP Collegiate Association for the Research of Principles
FFMF Family Federation Mission Foundation

FFWPU Family Federation for World Peace and Unification
HSAUWC Holy Spirit Association for the Unification of World Christianity
UCI Unification Church International

UM Unification Movement

UN United Nations

UPF Universal Peace Federation

US United States

WFWP Women’s Federation for World Peace

WK Wolli kangnon
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GLOSSARY

People

An Yong-sik ord 4 Young Shik An (b. 1957), Eu-
rope continental president

Chong Chin-hwa 4 %13} Jin Hwa Chung, Northeast
continental president

Ch’oe Won-bok HAE i) Won Bok Choi (1916-2006),
early leading female UM mem-
ber

Han Hak-cha Ssh 2} (RS T) Hak Ja Han Moon (b. 1943),

True Parent of Heaven, Earth
and Humankind and Mun Son-
myong’s wife
Hong Sun-ae ol (BEIFEE) Dae Mo Nim (1914-1989)
Hwang Yop-chu FA5 Yop Joo Hwang. international
vice-president of FFWPU

Kim Hyo-nam Aa (&) Hoon Mo Nim (b. 1952), UM
master medium

Kim Hyo-yul DA s (BFH Hyo Yool ‘Peter’ Kim, vice-
president of FFMF

Kim Ki-hun A7F Ki Hoon Kim, North America
continental president

Kim Tong-u AE5 Dong Woo Kim, Oceania conti-
nental president

Kim Yong-hwi A D3] (@) Young Hwi Kim (b. 1928),

early leading UM member and
director of the Ch’6nsonggyong
publication project

Kim Yong-un AL (BKE) Young Oon Kim (1914-1989),
early leading female UM mem-
ber and chief theologian

Kwak Chong-hwan LA B (FRHEML) Chung Hwan Kwak (b.1936),
former UM dignitary and cur-
rent leading member of the Mun
Hyon-jin faction

Mun Chdng-jin AR CUiEE) Jeung Jin ‘Victoria’ Moon (b.
1982), seventh daughter of Mun
Son-myong and Han Hak-cha

Mun Hiii-jin 8] 7 (CrEk) (1954/55-1969), Mun Son-
myong’s second son, born out of
wedlock

Mun Hiing-jin S (CrHLiE) Heung Jin ‘Richard’ Moon

(1966-1984), second son of
Mun So6n-myong and Han Hak-
cha, major salvational figure in
the spirit world
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Mun Hye-jin fimkc
Mun Hyo-jin Tax
Mun Hydn-jin Azl
Mun Hyodng-jin el
Mun In-jin o1z
Mun Kuk-jin 22
Mun Kwon-jin Tz
Mun Nan-yong TG
Mun Sin-ch’ul A E
Mun S6n-jin FAZ
Mun Song-jin A%

Mun S6n-myong

Mun Un-jin 7oz

Mun Ye-jin FEdz

Mun Yo6n-jin Azl

Mun Yo6ng-jin gz

(1964-1964), second daughter
of Mun Son-myo6ng and Han
Hak-cha

Hyo Jin ‘Stephen’ Moon (1962—
2008), first son of Mun Son-
myong and Han Hak-cha

Hyun Jin ‘Preston’ Moon (b.
1969), third (and currently the
eldest living) son of Mun Son-
myong and Han Hak-cha
Hyung Jin ‘Sean’ Moon (b.
1979), seventh son of Mun Son-
myong and Han Hak-cha, inter-
national president of FFWPU
In Jin ‘Tatiana’ Moon (b. 1965),
third daughter of Mun Son-
myong and Han Hak-cha

Kook Jin ‘Justin’ Moon (b.
1970), fourth son of Mun Son-
myong and Han Hak-cha
Kwon Jin ‘Nathaniel’ Moon (b.
1975), fifth son of Mun Son-
myong and Han Hak-cha

Lan Young Moon (b. 1942),
president of WFWP

Shin Chul Moon (b. 1999), son
of Mun Hyo-jin

Sun Jin ‘Salina’ Moon (b.
1976), fifth daughter of Mun
Son-myong and Han Hak-cha
(b. 1946), Mun So6n-myong’s
son with his first wife

Sun Myung Moon (b. 1920—
2012), founder of the Unifica-
tion Movement

Un Jin ‘Christina’ Moon (b.
1967), fourth daughter of Mun
Son-myong and Han Hak-cha
Ye Jin Moon (b. 1960), first
daughter of Mun S6n-myong
and Han Hak-cha

Yeon Jin ‘Kat’ Moon (b. 1981),
sixth daughter of Mun Son-
myong and Han Hak-cha
Young Jin ‘Phillip’ Moon
(1978-1999), sixth son of Mun
Son-myong and Han Hak-cha



Otsuka Katsumi
Pak In-sop

Pak No-htii

Pak Po-hui

Sin Tong-mo

Sok Chun-ho

Song Yong-ch’6n

Tokuno Eiji

Yang Ch’ang-sik

Yang Yong-t’aek
Yong Chong-sik
Yi Kyu-sam

Yi Yon-a

Yu Kyong-sok

General terms

Abel yuen
Adam
ag’ui segye
chaebol

chaerimju

changsong
chikkye chanyo
chisang ch’onguk
choesang
chollyak kukka

chongsong

Lukas Pokorny: ‘The Millenarian Dream Continued’: Foundation | 153
Day, Vision 2020 and the Post-Mun Unification Movement

beS

B

BEQIAY (FM= i)

Jz

P 8] (kMg HR)

13-

1z

o

(FME L)

o
o
t

HNFET (AEIR)

o] Ao} (W)

F74

opal el

oyt

ok 2] Al Al (15
HH* (Ea“F’fE)

T (E)
AAAY (H% T %)
2] 3 = (M LK)
24k (JAR)
A7 (B ES)
37 (i)

[o2

N

Katsumi Ohtsuka (b. 1953),
Africa continental president

In Sup Park (b. 1972), husband
of Mun Son-jin

No Hi Pak, president of Tongil
Group

Bo Hi Pak (b. 1930), early
leading UM member

Dong Mo Shin, South America
continental president

Joon Ho Seuk (b. 1944), former
international vice-president of
FFWPU and president of
FFWPU Korea

Yong Cheon Song (b. 1957),
president of FFWPU Japan

(b. 1954), former continental
president of Africa and the
Northeast

Chang Shik Yang (b. 1953),
international vice-president of
FFWPU and former president of
FFWPU Korea

Young Tack Yang, Middle East
continental president

Chung Sik Yong, Asia continen-
tal president

Kyu Sam Lee, vice-president of
FFWPU Korea

Yeon Ah Lee (b.1978), wife of
Mun Hyong-jin

Kyeng Seuk Lu (b. 1964),
president of FFWPU Korea

Abel UN

Adam

world of evil

South Korean conglomerate
Lord of the Second Advent,
Mun S6n-myong

growth

direct descendants
Kingdom of Heaven on earth
crime

strategic nation
Jeongseong, one’s supreme
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chopput'im
ch’am chanyo

ch’am kajong
ch’am pubu
ch’am pumo

ch’angjo isang
ch’angjo mokchok
ch’ollyok
Ch’6nbokkung

ch’ondo
ch’ongi

Ch’6ngp’yong

Ch’6ngsim kukche
pyongwon

Ch’6ngsim p’yonghwa wolti
sent’d

ch’onhwangbong
ch’onilguk

ch’onilguk kiwonjol ipchok
ch’ukpoksik

ch’onilguk sonp’o
ch’onilgukka

ch’onjiin ch’ambumonim
ch’onilguk chiugwisik

ch’onji pumonim ch’onilguk
kaemun ch 'ukpok songhonsik

ch’onjiin ch’am pumo

Ch’6njonggung

Ch’6nju p’yonghwa yonhap
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loving devotion in both thought
and action

engrafting

True Children, children of Mun
Son-myong and Han Hak-cha
True Family, Mun Son-myong
and his family

True Couple, Mun S6n-myong
and Han Hak-cha

True Parents, Mun S6n-myong
and Han Hak-cha

ideal of creation

purpose of creation

heavenly calendar

Palace of Heavenly Bliss, the
UM’s major church building
and headquarters

heavenly way

Foundation of Heaven, heavenly
calendar

Town in Kap’ydng county

7}4 o, Kydnggi province
871 %=

CheongShim International
Medical Centre

CheongShim Peace World
Center

regal sceptre

Cheon I1 Guk, Kingdom of
Heaven on Earth

Cheon Il Guk Foundation Day
Registration Blessing Ceremony
Cheon I1 Guk proclamation
Cheon I1 Guk national anthem
Cheon Il Guk Coronation of the
True Parents of Heaven, Earth
and Humankind

Opening of the Gate to Cheon 11
Guk Marriage Blessing Cere-
mony of the Parents of Heaven
and Earth

True Parent/s of Heaven, Earth
and Humankind

Palace of Heavenly Righteous-
ness, the UM’s major religious
site

Universal Peace Federation



ch’onsang ch’onguk
ch’onsang iii segye
Ch’onsonggyong

ch’ukpoksik

eden tongsan

Haewa

hak

hananim

hananim i choguk
hananim "iii songhonsik
hananim i hyolt’ong
hananim i silch’e
hanul

haniil pumonim

hundokhoe

ingan t’arak

isang segye

Kain yuen

Kajong yonhap songyohoe
chaedan

Kat’ollik tachakkyo Soul
songmo pyongwon
kiwonjol

kiwonjol embiillem
K’ap’u

malse
mesia

modun chonjae i ch’angjoju

Nusiel
ongmanse

orinyang honin [chanch’i]

pijon 2020
pijon 2020 siingni rul wihan
ch’ukpok kajong kyoriimun

pogo kido
pokkwi
pokkwi somni
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Kingdom of Heaven in heaven
heavenly world

Heavenly Scripture, major
Unificationist scripture
blessing ceremony

garden of Eden

Eve

crane

God

God’s homeland

God’s wedding

God’s lineage

substantial embodiment of God
heaven

Heavenly Parent

Hoon Dok Hae, literally: gather-
ing for instruction and studying
human fall

ideal world

Cain UN

Family Federation Mission
Foundation

St. Mary’s Hospital at Seoul’s
Catholic University
Foundation Day

Foundation Day emblem
CARP, Collegiate Association
for the Research of Principles
last days

Messiah

creator of all existence

Nusiel, Lucifer

Hurrah, Eok Mansei, literally:
‘one hundred million times ten
thousand years’

marriage [feast] of the lamb,
blessing of Mun Son-myong
and Han Hak-cha in 1960
Vision 2020

Blessed Families’ Resolution
for the Victory of Vision 2020

report prayer
restoration
providence of restoration
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sat’an i hyolt’'ong
sat’an i kulle

sawi kidae

Segye kidokkyo t’ongil
sillyong hyophoe

Segye p’yonghwa t’ongil

kajong yonhap

Segye p’yonghwa yosong
yonhap

Segye t’ongilgyo songyo

ponbu

shinshiikyo

sikku chungsim
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Toitsu kyokai w—H=

phoenix

Scripture of Peace, major Unifi-
cationist scripture

new paradigm

new kingdom of the peaceful
and ideal world

reciprocal relationship

Satan’s lineage

Satan’s bondage

four position foundation

Holy Spirit Association for the
Unification of World Christian-
ity

Family Federation for World
Peace and Unification
Women’s Federation for World
Peace

Unification Church World
Mission headquarters

new religious movement
member-centric

settlement of substantial Cheon
11 Guk

substantial Cheon Il Guk

new tribal Messiah(ship)
sacredness

revival, ‘formation’
providence

providential nation

world of good

good object

holy crown

Seonghwa, formerly known as
Seunghwa

holy robe

Sun Moon University

give and receive action
Seunghwa, Unificationist fu-
neral ritual

Collegiate Association for the
Research of Principles, CARP
Dae Mo Nim, Hong Sun-ae,
mother of Han Hak-cha
continental president

D-Day; Foundation Day
Japanese Unification Church



tullori

T’ongil chaedan

T’ongilgyo

t’ongil kiirup

t’'ongil sasang

t’ongil undong

Vision 2020 singni 'rill wihan
segye ch’ulchong yebae

Yotido

wansong
wansongjok songhonsik

Wolli kangnon
wonjoe
wonjonsik

yesunim
yonggye
yongjok t'arak
yukchok t'arak
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groomsman; bridesmaid
Tongil Foundation
Unification Church

Tongil Group

Unification thought
Unification Movement
World Worship Service and
Kick-off for the Victory of
Vision 2020

island in the Han River in Seoul,
major business district
completion

completion [stage of the] wed-
ding ceremony

Exposition of the Principle,
Divine Principle, the central
scripture of Unificationism
original sin

Wonjeon, interment ceremony

Jesus
spiritual world

spiritual fall
physical fall



