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ABSTRACT

The topic of this paper reflects the reasons why formal education is not in accord with
Datoga pastoral life in Tanzania and why this marginalized Nilotic tribe hesitates to send
children to schools. In an attempt to grasp different reasons of avoiding education, the
paper is focused especially on education of girls, which is less preferred than that of boys.
The discussion reveals the impact of formal/informal education on traditional life of mobile
Datoga and how norms, habits are slowly weakened. The suggestion is offered that unless
the communication between pastoral Datoga and the government regarding school
attendance and better conditions takes the cultural context, Datoga will remain outside the
schooling process and their marginal position in the society will not change and neither
their image of savage people.

KEY WORDS: education, Datoga, pastoralists, semi nomads, girls, marginalization

Education is on a long basisa termconsidered asffactive source of income, wealth,
social rank and security. United Nation’s MillenmiuDevelopment Goals identify universal
primary education as one of the eight developmeaisgyfor poor populations, including
pastoralists. According to Millennium Developmemtats,all children in the world should
have access to primary education till the end d520 he real picture in the world does not
correspond with the defined target within the fj@ars scope. The process is prolonged not
only by war conflicts in some countries and the&lataccess to the schooling process, but

DOI: 10.1515/eas-2015-0015 © University of SS. Cyril and Methodius in Trnava. All rights reserved.



31 ETHNOLOGIA ACTUALIS
) ) Vol. 15, No. 2/2015
EMILIA BIHARIOVA

'We Don’t Need No Education '. A Case Study About Pastoral Datoga Girls in Tanz ~ ania

also by the fact to be interested in obtaining atioa. The scarcity of education is
increasing the vicious circle of development, logalth care or poor quality of education.
But is it in all cases like this? Is the right forimary education defended by the United
Nations important for a pastoral citizen of Datdghe somewhere in Tanzania? Division
line between awareness of the right for educatiuh taking concern in education is quite
interesting in terms of ethnology. | think that tteal division line is not between people
with or without education, but between those wheehaccess to education and those who
want to have access. Based on particular facts frasic life of pastoral tribe Datoga in
Tanzania, | would like to point out the impact afrrhal/informal education on the
traditional way of life. We focus on why childreespecially girls/'women, because their
education is even lower,are absent from schools reowdl formal/informal education is
reflected by members of Datoga tribe.

Only minimum research on the impact and benefieadcation on pastoralists has
been conducted in part because formal educatiomdiabeen widespread among herding
communities. The role and impact of education aewell understood and very little is
known about what pastoralists really think aboutosding system and how do they value
it. From our side a future research on this subigglanned among Datoga pastoralists.
Some researchers contributed to the topic of woeakitation in Tanzania such as Mlekwa
or Raymond. The social and political context adriitcy on the case of pastoral Maasai was
compiled by Semeli, Bishop or in the works of lgttiAboud and Lenachuru. How
education is influencing pastoral life is specifigd Kratli, Narman, Oba, Muhammad,
Oanda or Parkipuny work.

This paper is based on a review of academic lileeatoncerning pastoralism and
education provision and on participant observatioring my stay as a volunteer/teacher in
central Tanzania over a period of four years betw2@11 and 2014 and during my pre-
research in one Datoga village within the Easter@f3, when | was gathering basic
information about a potential topic for my Ph.Degfs.

Education in Tanzania

Before the independence period, education wasddrand only a few elite were privileged
to acquire this skill. The first step in pastoraigievelopment by colonialists was settling
them down, adopting fixed habitations, peacefulupation and the change of their life
from nomadic to an agricultural one. The expansibfiteracy education for all citizens

began after the independence especially in the. Riéss literacy campaigns were a key
feature of President Nyerere’s vision for the nex¢t amdependent state. ‘Education for Self
- Reliance’ became the catch term (BLYSTAD 2000)16® number of schools were
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established (both missionary and run by the goventmeven in different parts of
pastoral’s territories, but Datoga rarely sent diigih to schools and were sceptical of
education from the beginning. Each family had tovjte one student for the local school
but many of them were constantly running away aaithefrs were forced to pay fines.
Despite the fact that formal western education iwatssduced to pastoral groups and many
girls and boys managed to complete two or thregsyef studies, they returned back to
their herding duties for a lack of opportunitiesdsimply because education skills were
irrelevant and incompatible with their herding life

There are many reasons why certain parents let ¢hddren attend schools. Some
pastoralists became curious about the new institutisome of them had positive
relationship with missionaries who encouraged th@send offspring to schooling process.
A strong factor is also the pressure from locaicef or being a late born child by third
wives.

Education often requires settlement of pastorahstd the presence of youth which
commonly herds cattle in cyclical pattern dependinghe availability of grazing land and
water. Education does not guarantee a job, buduldcenhance the probability of possible
income which can be a supportive supplement toopaitm, especially during droughts.
Unfortunately, sedentary models jeopardize molbiielihoods and are not compatible with
the rigors and needs of pastoralism (LITTLE-ABOUBNACHURU 2009:154).

In 2001, Tanzania implemented the Primary Educabavelopment Program and
eliminated public school fees in order to increaseess to primary education. Enrolment
has dramatically increased, but Tanzania has rtaagtgeved universal primary education
(DENNIS-STAHLEY 2012:47), although according to tlaev the school is mandatory for
children aged 7-15.The last census in 2Qirkovered the actual literacy situation - 72% of
45 million of Tanzania'sinhabitants know how to deand write. Interesting statistics is
especially in the range of ten to fourteen yearsofdr whom the formal education is
mandatory. There isa loss of 20% of children, whe aot attending the schooling
process.Long term disinterest is characteristic tipoamongthe hunter-gatherers and
pastoralists. However, some pastoral children dtteasic primary school but many of
Datoga children still remain outside the educatsystem.The literacy among Datoga is
only 1% and only 5% speak Swabhili — the officiahdaage of Tanzania and thaqua
franca in the East Africa. Swabhili is necessary mostly foen as a communication

All census info available on: http://www.nbs.go.tz/
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language on markets where they sell their cattEmi$iomad Datoga have their own
restriction and the absence of Datoga pupils imsktesk is a mix of different factors.

Figure 1: Traditional way of dressing is considered backwaRisoto: author 2013.
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Pastoral Datoga herders are among the poorest ast vualnerable populations in
Tanzania. Like many East African pastoralists, Qatbave become marginalized within
the national economy. They are struggling to snénd to retain their traditional lifestyle.
Reaching them with formal or informal education h&some a major challenge. For the
modern Tanzanian society, education is seen agssauinent for transforming pastoralists
into settled farmers, labourers, modern livestockdpcers, and loyal citizens. The
education-for-development approaches are accouhtpastoralists’ poverty and the
assumption that education will bring an improvenedrtheir standard of living.

According to the state, the most essential intefgarfor the development of pastoral
people is the establishment of an effective foramal informal education programme which
will train both the children and the adults througkir hearts, heads and hands (KUNEY
1994:105). The problem comes with the view of dffecprogramme suitable for semi-
nomad Datoga.

The population study

The Datoga (also called Datog, Tatog, Tatoga, Td{lang'ati or Barabaig) are Nilotic
people mainly concentrated in small localized eretaaround the Rift Valley, in Arusha,
Dodoma, Singida, Mara, Tabora and Shinyanga regidheut 70% of these people are
concentrated in the present Hanang and Mbulu Bistri Arusha region. Semi nomad
Datoga consist of more than ten sections — subgrfbmojiga) with their own names, some
of them arerapidly assimilated. The most homogeramus biggest section is Barabaig,
whose name is often used for the whole tribe. Radfmul estimates for the Datoga is about
87.978 (ELIFURAHA 2011:423) but according to diffet sources, the number
differentiates from 30 000 to 100 08(heir language is closely linked to the Kalenjin
cluster of the Southern Nilotic Languages, a brasfdine eastern Sudanic language family.
Very little is known about their early history, buis believed that between 1000 and 1800
they once dominated Northern Tanzania and SoutKenya, and that in the nineteenth
century they were displaced from much of this anethe course of the Maasai expansion
(BUTOVSKAYA 2012:31).

The Datoga are polygynous and patrilineal withrarg} warrior tradition and male
domination of social and political life. Eighty vpercent of women are in polygynous

Tanzanian census does not include the question about tribes or mother tongue and the national
politics is against tribalism, so it is hard to obtain faithful data about the population of Datoga.
Their mobile way of life is also another fact which needs to be taken into account.
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marriages (SELLEN 2000:93) and women are centrébracin Datoga political and
religious life (BLYSTAD-REKDAL 2004:630). Datoga payny is of non-sororal type.

Datoga depend on livestock for their subsistenteyTherd East African short horn
zebu cattle, goats, sheep and donkeys. They peatoshumance — moving with their
livestock around the range at different times delpen on forage conditions and water
availability (LANE 1994:81). Cattle has the highestcial and economic value and isnot
used as a regular meat supply, but when it diesostl all part will be utilized. The primary
importance of cattle is for milk. Goats and sheep\alued as a source of meat and they
can be sold at the market to provide cash incomekBys serve as a transport.

Every homestead (gheda) is an independent sodat@wnomic unit which normally
consists of one married man, who is the head ohthesehold, his wife/wives and their
children. There might also beother related famigmmbers. In the homestead there are mud
huts surrounded by acacia thorn fence and sepesés for herd.

From fame to marginality

Mang'ati - meaning enemy is one of the Datoga nagiesn by their famous pastoral

neighbouring relative Maasai. In the name is memibthe power, which Datoga used to
have and respect from the bigger pastoral tribeer@ast decades, their image of strong,
feared and also respected and admired enemy hassobstituted with an image of a

primitive and barbaric neighbour. Actually the saimestration and disappointment has met
even wealthy and proud Maasai. Their downfall i dwectly associated with ethnic

conflict, but with their inability to act politichl as group (KUNEY 1994:103).

Datoga herders are today characterized not by gralitical leadership and fame, but
by marginality, migration and acculturation. Thex@n intensive force from government to
settle them down, an effort to make them a pathefmodern Tanzanian society. The most
prominent changes have taken place since the sese@everal of the most dramatic
transformations that occurred have more or lessctyr received justification from the
Tanzanian government. This may be partly explaimgdhe lack of the consequences of
official policy, but also partly by the fact thdtet population has been regarded as unruly
and ungovernable since the colonial times (BLYSTA®Z96). One of the biggest issues
between government and Datoga represented theiatoafbund The Tanzania Canada
Wheat project (TCWP) in 1970, when 100 000 acreprohe grazing land of Datogain
Mbulu region wereallocated for wheat farming. Thimgramme violated the pattern of
grazing, sacred tombs and many homesteads wemyks$tincluding the confiscation of
cattle and protests of people restrained by thepso Thevillagization process — a
resettlement of rural population under the firstgident Julius Nyerere started in the mid-
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1970s but in the onset, Datoga were left out. hese marked as people who were hard to
deal with. ‘Operation Barabaig’ — the settlementpabtoral Datoga initiated in 1978 and
lasted tree years. Planned social and health ssrwiere not fully accomplishedand the
new territory attracted other ethnic communitiesoltcaused over-utilization of provided
services and Datoga life situation became worse.

Strong antagonism and stereotypes against Dategeharacterized by some of their
neighbours as well. In 1968, an Iramba school teaeias murdered and Datoga were
blamed. Government troops entered into their homaelst a big number of cattle was
stolen, people raped and the whole interference agaempanied by violence. The most
strain comes from the relation between Datoga aBdrau tribe Nyaturu caused by ritual
murders. The hostility is also influenced by “Kildanmurders” during the drought in 1976.
A murder of a young Datoga girl occurred shortlfobe and affected already tightened
relationships between these neighbours. A truck Wie food aid was sent from Singida to
help in this hard situation of drought season. Bat(Barabaig clan) visited Kihonda and
found some Nyaturu stealing food aid from the trumkd killed all of them. The
government responded by arresting Datoga men, biyscation of a big number of cattle.
Another example of ethnic tension is representethbydeath of Sukuma people in 1985.
The conflict arose from a set of cattle raids betwBatoga (Burediga clan) and the biggest
Tanzanian tribe. Although Sukuma joined other Bantes (Nyaturu, Iramba) and they
were equipped by advanced weaponry such as maghimg Burediga clan supported by
the Barabaig clan achieved the victory with speaud sticks. 48 Sukuma men were killed
and in this incident, the media pointed at Datoga.

Especially nowadays Datoga are seen as backwarthgy In darkness and far from
modern society due to several factors. Datoga @moagly linked up with a ritual killing
tradition. Lions and also men of other tribes (iiadally all Bantu-speaking tribes) were
termed ‘enemies of people’ and a man who would ddith an enemy was honoured in
extraordinary ways. A girl often provoked a youngmto kill anything for her. A group of
friends used to accompany a young warrior as helped witnesses, although ears and
nose of the 'enemy’ were cut as a proof. Customschange and the government
punishment almost entails the total disappeararicthi® custom. ‘Savageness’ is also
displayed by remaining illiterate, by wearing atkea skirt, by half naked women, by
strong adherence to their traditional religion aitdals such as delivery on cow-dung
covered by cow hide, fear of colostrum or leaviegtth members in the bush for hyenas.

Impoverishment of Datoga people continues todajobging them to more marginal
places with no sufficient and eligible grazing lan@he loss of land and cattle disrupted the
subsistence strategies and many Datoga startedltivate maize or rice to ensure the
survival of their families. Education might be aspible supplement, but due to the
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historical experience with government and its pglieducation is notseen as trustworthy.
The fear is well-founded and it will take time thhange Datoga attitude towards the
government.
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Figure 2: ‘We don'’t need no educatiarPhoto: author 2013.

A better pastoralist?

When we look closer to find reasons why Datoga alovalue education, we should realize
a very important fact. Education in primary schomsnot preparing kids to be better
pastoralists, but it is preparing them to be a pHrtthe modern society. Achieved
knowledge is mostly not applicable in the daily ldf common Datoga man. Parents need
to experience and see in reality utilization ofnfiat education in their practical hard life.
How to survive in scarce environment, how to hdveédtock in the dry season, which
pasture is the most fertile, how to deal with dé&=saand all the other important information
have been always transmitted to the young generaiip a continuous basis through
parents, older relations and peer group (MLEKWA @&:89). All of this experience is
needed for the young generation to survive in hpesttoralist’s life and parents need to see
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brighter future for their offsprings. Education st improve the welfare of nomads and
their ability to manage a risky environment. Thaepés’ trust to Tanzanian education
system can grow if the teaching process will ensorplementation of basic pastoral
knowledge.

Other problems regarding schooling process in tlwsamunities include lack of
schools, long distances to schools, poor educdtitawlities, lack of teachers, many
teachers are not prepared to work in pastoral aedsa generally negative attitude of the
community towards schooling as a whole.

No need to invest

In traditional African societies, men are not equaivomen. Among Datoga, according to
the traditional law, women are not responsibletfair actions and in every case fathers,
not husbands, are forever legally liable for tlaaughters’ offenses. Why to invest effort
and money in a girl - a less valued member of #mily? And to somebody who is also
considered to be less capable? Plus we have tdanariother strong factor against girls’
education — no need to invest into a lost membénceS Datoga are patrilocal and
patrilineal, girls immediately after marriage leate father’s house and in reality it means
minus one labour member. All children which willee from the wedlock are considered
members of husband’s clan. Fathers of daughters prefer to invest in sons, who will
remain to live with them and all invested moneyl widme back to the household. It is
unprofitable to have daughters because they ale® davay livestock from the clan to
husband’s clan in a form of dowry. In the futurecstock received as a dowry from the
family will become a possession of bride’s sonslyOnale offspring can continue the
membership and existence of a clan or lineage.aBlatrge dowry ‘closes the mouth of
husband’ and gives a woman certain economic pawkei relation with the husband.

Female as a herder

Herding the livestock among Datoga should be ceamesid as a privilege of boys and men.
Older males are herding cattle and younger onetsgsheep and calves. It might appear
that girls due to their labour responsibilitiesand around the household would have a
better chance to attend school comparing to mdimlgs herding cattle because of their
daily presence at home. Women labour consists gfing wells, milking animals,
collecting water and firewood, maintaining housegeparing food and childcare.
Agricultural work can be added as well, becausesistdnce system is nowadays in some
pastoral areas supplemented even by cultivation.ekample Wembere valley in Igunga
district in Tabora region is suitable for rice, wibecame a part of Datoga’s trade article
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and is exchanged at markets for mdiZ&urprisingly, researches report that women and
girls commonly herd livestock if men and boys aot available, and among the Datoga

there are as many female herders as male onesnkal stock, girls and boys are used

equally, for cattle there is a slight preference rfale herders. The only circumstance in

which the sex might make a difference is if a vaédnivore attacks livestock. Boys may be

more efficient as they have more practice with haaveows and spears (SIEFF 1997:537).

The use of girls as herders simply reflects theuatavailable at home and obviously their

potential presence at home and higher possibdittend a daily school comparing to boys

is not evident as | could estimate.

We should consider even the number of herdingecatthome, which may influence
probability for some kids to attend school. Padistsawith few animals have interests
different from those with many animals. A parenthaa large supply of adult labour is
willing to send at least some of his children thea while the parent with labour shortage
may be opposed to the move (NDAGALA 1985:3).

Fertility contra education

Schooling in Tanzania is mandatory for childrenca@el5 as mentioned above, which
already includes the suitable age for Datoga giniarriage.Young girls used to marry
when they reached 13-14 yeraccording to the Tanzanian law, they are stilligetl to
attend the school. Since they marry, a leathet &kiworn exclusively by married women
and is one of the most visible means to identifyiing marital status of a female. Every
Datoga girl must marry, whether or not she is ptaiy desirable, in order to be eligible to
wear the leather skirt designed by Udameselgwdemale deity and patroness of Datoga.
She taught the women how to make the skirt andredsihem that if they followed the
instructions, they would have many children. Thather skirt has its magic-religious
significance. A special sheepskin panel is sewfrant of the skirt and it is believed to
promote fertility (KLIMA 1960:9). There is absolufgohibition on removing the leather
skirt which is refused with most potent fertilitprinotations. In the Datoga society, fertility
plays one of the most important roles in their. |#echildless married couple will never be
fully considered adults and will not become offilsidouried (BLYSTAD 1996). Education

Maize is considered by Datoga a more nourishing part of the diet than rice and an important crop
for preparing ugali — the most common dish in East and Southern Africa although not a traditional
dish for Datoga.

Boys marry much later, usually around 24 years. Formerly, men served as warriors and married
life was reserved for older men (KLIMA 1960:63).
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seems to be inadequate to offset the whole marsggeem and thus not supported by the
community, especially for young girls. School regidns simply do not allow wearing a
leather skirt, which is not a part of the unifornday the majority population, it is seen as
a hangover.

Figure 3: Children start herding since they are three yedds Bhoto: author 2013.

Another danger for young Datoga schoolgirls (andsgn common) is undesirable
pregnancy and births out of wedlock. A quite higimber of pregnant students influenced
some missionaries to establish boarding secondengods for girls in order to avoid
unwanted pregnancies and simply help young girlsamplete the educatidregnant
girls are normally expelled from schools and theyweénto face the verdict of Datoga.
Pregnancies before marriage are greatly condemnédnaleed feared among Datoga. A
child being born in its maternal grandfather’s hama ‘clan-less’ child just because it has
no father to whose clan it can belong. Without @anch person cannot contribute to the
creation of alliances at marriage, and cannot pre his/her lineage and clan. The

Belgian missionary Albert Bolle (White fathers) established one secondary boarding school for
girls in lgunga, Tabora and in 2012 four Datoga girls, succeeded to complete the school.

DOI: 10.1515/eas-2015-0015 © University of SS. Cyril and Methodius in Trnava. All rights reserved.



41 ETHNOLOGIA ACTUALIS
) ) Vol. 15, No. 2/2015
EMILIA BIHARIOVA

'We Don’t Need No Education '. A Case Study About Pastoral Datoga Girls in Tanz ~ ania

‘fatherless’ person and his mother will be stigreadi, and they will commonly have to
endure years of relative isolation (BLYSTAD 20130

Girls will not listen

As | was told by my Datoga male friends at Malenwirket (Igunga regiof) girls with
education will not listen to their fathers anymared will refuse to marry in young age or
they will reject a suitable partner chosen by tlfi@mily. The solution for the young girls is
to run away from home and search for the protedticanmission, nearest town or they can
escape to the lover's house. Some elopements nst rim an acceptable marriage
alliance, but it is not a rule. Datoga girls gefigrdo not marry boys for whom they feel
affection or love. Although there are formal youtieetings taking place in a hidden bush
where freedom, excitement and sexual play is chedisbut sex is strictly prohibited. Girls
are protected by their own formally appointed ngardian and once a closer relationship
is discovered, it will lead to fines and permanemhoval of the girl from the lover boy and
group of peers. The family immediately starts seiaug a suitable husband.

Battering allowed

The school process does not include only transarissf information and knowledge, but
also involves the way of thinking, habits, moratleand certain preferred culture taught by
teachers. How the traditional cultural view could mfluencedis demonstrated by a
research on wife-battering by Russian anthropotddarina Butovskaya. Wife-battering is
a widespread practice among Datoga pastoralistésasgen as a part of coexistence of the
husband and his wife. The customary law traditiynadovides certain means of protection
of women'’s rights. It prescribes that abusive huaslsashould pay a fine both to the battered
women and to their relatives to compensate misheta(BUTOVSKAYA 2012:31).
From 142 interviewed women 47% mentioned beatinthkir husband. Almost all women

- 91% have never attended school and the rest ¥i§i%d primary school, but only two of
them succeeded to complete primary education. €kelts are interesting in one point.
Women culturally tolerate men’s aggression agatinsin, those dissatisfied were mainly
women with basic primary education or those withigoand economic independence. In
one case, a woman sought help at the police stafiba was actively criticized by other

A place where | use to attend the Friday cattle market frequently and talk informally with my
Datoga friends between years 2011-2014. In this period | worked in Tanzania as a
volunteer/teacher.
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Datoga women. According to the customs, she wagaagul tohave called a local meeting,
which could solve her problem without including thaice. The woman who addressed the
complaint to the police was one of two responderits completed the primary education.

As we can see, the spreading of education is itideeaf new trends in rural Datoga

environment and is opening different views how tidve the problem and how strong

norms are slowly broken.

Informal education

Attendance of basic primary/secondary school is thet only source of educational
influence. A plumblessimpact is definitely causedreby informal education organized by
different NGO programs in cooperation with govermmeor non-governmental
organization, which also might bring possible moeal cultural changes into Datoga
traditional life. Let us demonstrate an example.

There is still a very low HIV prevalence among Optcsemi nomads comparing to
their neighbours Since there is a particularly rapid spread ofvines in African countries,
a project was carried out between the Universitypaf es Salaam and the University of
Bergen, Norway. A specific HIV filfhwas used to educate Datoga about the virus and HIV
transmission within the communities. First of #ifie direct talk about sex is unacceptable
for them, things to be hidden are those of respeist and procreation is one of them. There
is a tremendous respect for sexual act, coitusiiginly regarded as inherently potent and
fertile (BLYSTAD 2004:51).

The main focus of the AIDS campaigns was built lmeé¢ pillars: ‘Abstinence’, ‘Be
faithful’ and ‘Use condoms’. The concept of abstioe is hardly known among Datoga and
even a second pillar cannot be acceptable dueetdrdiditional polygamous marriage, but
also from another perspective - a large numberafied women and men have a potential
sexual right to each other. The use of a condonimdgh, the most obscure claim. Access
to condoms could potentially lead to sexual intarse with unmarried Datoga girls
without hazardous consequences of undesired preigsarit will facilitate more open sex
before marriage than add safety to the sexual ipesct As mentioned above, the
pregnancies out of wedlock will be followed by stgosanctions and stigma for the ‘clan
less’ baby.

In Tanzania approximately 6% of the population is infected by HIV.
Available on: https://bora.hib.no/item/93
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Such campaigns might fail if they do not include ttultural context and respect
manners. On the other side Datoga are confrontdsiaw loss of their norms.

Mobile school as a solution?

Tanzanian government is and has always been plgmancation for pastoralists together
with their settlement. Formal education should hewed as a supplement to the
pastoralism support rather than replacement forSithool calendars should adjust to the
cyclical nature of mobile Datoga, especially in lpery season periods and the schools
need to reflect the pattern of key water points grabtures (LITTLE-ABOUND-
LENACHURU 2009:164). Similarly to these conditioagroject of mobile schools among
pastoralists was implemented by Nomadic PrimaryltHe@are Programme (NPHC) in
Wajir, Kenya in from 1994 to 2003. This way of amtng literacy skills has the flexibility
to preserve the nomadic lifestyle, culture and iottaditional behaviours. A mobile teacher
was living with the family or herding group. Lessonere designed to fit to the household
labour and the need to move with the stock. Childreuld at the same time continue to
learn informally and non-formally from older membesf the community. The program
challenges previous ways of education and pareets wmore interested to sign children to
the primary school. Notable is the approximate egjence in enrolment for girls and boys.
According to the report, there was a high teachep @ut, clan conflicts and lack of founds
(ABDI 2010:28), although the model of mobile schingl system introduces a quite
convenient design of teaching.

Concluding remarks

Essential questions are still open in Datoga chlest nomads settle? Should education
lead to permanent settlement? Government poligidsealucational programs will slowly
force more and more to settle and in globalizapoocess soon or later will be achieved
higher level of basic primary education.

Understanding of Datoga traditional way of life imidpe a key for the government. A
successful project of mobile schools in Kenya cooédone of the possibilities how to
increase literacy among pastoralists but it is agmanied with many practical obstacles
like a lack of teachers, training staff or pooriabaetwork. Anan alternative to a mobile
school, a boarding school could be considered, whiight be financially challenging.
More information for understanding how migratorpgps acquire, use and retain literacy
skills need to be collected in future research.
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The right for basic primary education is reflectédferently among Datoga
pastoralists comparing to the modern society. Hapgdor Datoga girls, barriers are built
by strong traditional norms which on the other hanatect them. The pastoral and mobile
way of life, mistrust to the Tanzanian governmemd according Datogauseless schooling
knowledge are the main reasons why education lisngtjlected by Datoga. But without
basic education, individuals are limited to margireistence in rapidly changing
technological societies.

References

ABDI, A. I. 2010. Education For All (EFA): Reaching Nomadic Communities in Wajir,
Kenya - Challenges and Opportunities. Doctoral thesis: University of Birmingham.

BLYSTAD, A. 1996. Do give us children: The problem of fertility among the pastoral
Barbayiiga of Tanzania, In. A. Ahmed, H. Abel (eds.): Managing Scarcity: Human
Adaptation in East African Drylands. Addis Ababa: Comercial Printing Enterprise, pp.
295-317.

BLYSTAD, A. 2000. Challenging Encounters: Datoga lives in independent Tanzania,
In. Manger & A.G.M. Ahmed (Eds.), Pastoralists and environment: Experience from
the Greater Horn of Africa. Addis Ababa: OSSREA, pp. 157-180.

BLYSTAD, A. 2004. On HIV, Sex and Respect: Local-Global Discourse Encounters
among the Datoga of Tanzania. In. African Sociological Review, No. 8 (1), pp.47-66.

BLYSTAD, A., REKDAL, O.B., 2004. Datoga. In. Carol R. Ember, Melvin Ember (eds):
Encyclopedia of Medical Anthropology. New York: Kluwer Academic/Plenum
Publishers, pp.629-638.

BUTOVSKAYA, M.L. 2012. Wife-battering and traditional methods of its control in
contemporary Datoga pastoralists of Tanzania. In. Journal of Aggression, Conflict and
Peace Research, Vol. 4, No.1, pp. 28-44.

DENNIS, C., STAHLEY, K. 2012. Universal primary education in Tanzania: The role of
school Expenses and Opportunity Costs. In. Evans School Review, Vol. 2, No. 1,
pp.47-65.

ELIFURAHA, I. L. 2011. Tanzania. In. K. Wessendorf (eds.): Indigenous world 2011.
Copenhagen :Eks-SkolensTrykkeri, pp.423-430.

KLIMA, G. 1970. The Barabaig: East African Cattle Herders. New York: Holt, Rienhart,
and Winston.

DOI: 10.1515/eas-2015-0015 © University of SS. Cyril and Methodius in Trnava. All rights reserved.



45 ETHNOLOGIA ACTUALIS
) ) Vol. 15, No. 2/2015
EMILIA BIHARIOVA

'We Don’t Need No Education '. A Case Study About Pastoral Datoga Girls in Tanz ~ ania

KUNEY, R.O. 1994. Pluralism and ethnic conflict in Tanzania’s arid lands: the case of
the Maasai and the WaArusha. In. Commission on Nomadic People, No. 34/35, pp.95-
107.

LAKIN, M., GASPERINI, L. 2003. Basic education in rural areas: status, issues, and
prospects. In. D. Atchoarena, L. Gasperini (eds.): Education for rural development:
towards new policy responses. Rome, Paris: FAO, UNESCO, pp. 77-174.

LANE, Ch. 1994. Pasture lost: alienation of Barabaig land in the context of land policy
and legislation in Tanzania. In. Commission on Nomadic People, No. 34/35, pp.81-94.

LITTLE, P.D., ABOUND, A.A., LENACHURU, C. 2009. Can formal education reduce
risks for drought-prone pastoralists? A case study from Baringo District, Kenya. In.
Human Organization, Vol. 68, No.2, pp.154-165.

MLEKWA, V.M. 1996. State, pastoralists and education in Tanzania: How can conflicts
and tensions be resolved? In. Utafiti, Vol. 3, No.1, pp. 47-65.

NDAGALA, D.K. 1985. Local participation in development decisions: An introduction.
In. Commission on Nomadic People, No. 18, pp.3-6.

NDAGALA, D.K. 1990. Pastoralism and the State in Tanzania. In. Commission on
Nomadic People, No. 25-27, pp.51-64.

NDAGALA, D.K. 1991. The Unmaking of the Datoga. In. Commission on Nomadic
People, No. 28, pp. 71-82.

SELLEN, D.W., BORGERHOFF MULDER, M., SIEFF, D. F. (2000). Fertility, offspring
quality, and wealth in Datoga pastoralists. In. Cronk, L., Irons, W. (eds.): Adaptation
and human behaviour. New York: Aldine de Gruyter, pp.91-114.

SEMELI, L.1994. The Social and Political Context of Literacy Education for Pastoral
Societies: The Case of the Maasai of Tanzania. Paper presented at the Annual
Meeting of the National Reading Conference, Charleston.

SIEFF, D. 1997. Herding strategies of the Datoga pastoralists of Tanzania: Is
household labour a limiting factor? In. Human Ecology, Vol. 25, No. 4, pp. 519-544.

SIEFF, D. 1999. The effects of wealth on livestock dynamics among the Datoga
pastoralists of Tanzania. In. Agricultural Systems, No. 59, pp. 1-25.

Text available on the internet

YOUNG, A. 2015. Datoga. [cit. 8.1.2015] http://alysongyoung.org/datoga/

DOI: 10.1515/eas-2015-0015 © University of SS. Cyril and Methodius in Trnava. All rights reserved.



